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In transcribing his manuscript for the press, ' 
the author has recast many parts of the discourse, 
and made several additions and alterations in the 
details of the argument. The pamphlet, also, in 
the series of the *' Tracts for the Times," No. 90, 
having reached him, he has substituted some 
remarks upon it, in the place of those which he 
had delivered on similar, but less open invasions 
of our Thirty-nine Articles of Religion. 

The substance of the Sermon remains unaltered. 

He desires humbly to commend it, feeble and 
imperfect as it is, to the grace and blessing of 
the Lord Jesus Christ, in this alarming 
CRISIS OF His Church. 

Bishop* 8 Palace y Calcutta^ Attgust 16M, 1841. 




600008393T 



4h 



iioz . 



m^^ 



i 















x-->>^./,^ >y^vf j;//X ;* 3r-rV*i*. c: ",/" ii-*>r7Tr/fc- "nr* 




^'".^ r/^ ^^ ^'V*, SttiniiC aZ lie Tsing^rs and 
-/^^^xii^;* ^r.inh m^ arise ii tie Ca:ir:i tiese 
T^^yr^^i^ .n *?,•<; 6^>r»ru*€tiii!L5 b«"iiui all ziKStiia Ax 
f r>^ h^ V:i<i.t'r^4 of men and lie a^arfi-ng ot die 
9^^'\^:'*% rv^n de^c^aed Lt AlaciiirT God to be 
tW^ ^^m^rf iadtrictor of rdigicos tni:x as is 
t 2 Tm. pMHow s 2 T». ^ 14—17. 



5 



now asserted, and the Holy Scriptures to be the 
proof and confirmation only, this would surely 
have been the place for us to find some intimation 
of such a purpose. Had the apostle considered 
the Holy Scriptures by themselves to be obscure 
and inefficient, and capable, unless interpreted by 
the Church, of every kind of meaning, would he 
have left us without any suggestion of such a 
danger ? 

When St. Paul wrote to the Hebrews, he told 
them plainly that the Old Testament was only an 
introductory dispensation; God having provided^ 
he adds, some better thing for uSy that they without 
us should not be made perfects When our Lord 
was upon earth, he warned his disciples, / have 
yet many things to say unto you, but you cannot 
bear them nowf and then promised them the 
Holy Spirit, under whose inspiration the lacking 
instruction was, as we know, afterwards supplied 
in the apostolic Epistles. When St. Peter wished 
those whom he was addressing, to have the truths 
he had taught ever in remembrance after his de^ 
cease, he stirred up their pure minds by a second 
Epistle,^ to effect that end. 

If the Holy Scriptures, therefore, were not 
designed to be complete in themselves, would 
there not have been some intimation that they 

* Heb. ix. 40. « John xvi. 12. 

fl 2Pet. i. 15; iii. I. 



were not intoHled mm m full and inai 
for after ages ; bat Aat their amifw i ww wwld be 
supplied by the aQtbc»ity with which the Chaich 
would be invested ? Would not the apostles haw 
said, « What we now write fcr your instractioa, 
is but a part of those saving truths, which yoa 
are hereafter to receive ?" 

But not a word of all this. Not a word of 
tradition being designed as the first teachar of the 
divine doctrine of salvation, and the Scripture the 
second ; not a word of the rule of feith being the 
Gospel " as determined by the consent d the 
Church in all ages," as men now q>eak. 

On the contrary, the apostle simply dhects 
Timothy, during the errors and heresies which 
impended, to continue still unmoved m the feith 
of the Holy Scriptures which he had leainedfrom 
his early yearn; assuring him that they were 
able to make him wm unto saioatum^ notwithstand- 
ing all the perverse disputitigs of men of corrupt 
minds ; and then adding, in the words of the 
text, the illustrious passage we are about to con- 
sider, on the complete sufficiency <rf Holy Scrip- 
ture to supply all the branches of divine instruc- 
tion, and accomplish and equip the man of God 
for bis work. 

Here then our main subject rises upon us in all 
Its magnitude and importance ; and our object is 
pktiii aud undisguised. 



I. In the first place, we shall have to develope 
the sentiment delivered by the apostle. 

II. In the second. To show the inconsistency 
of the tenets we are opposing with that senti- 
ment. 

In other words, we shall have to establish 
the Scripture as on a throne ; and then we 
shall see error falling of itself before its supreme 
authority. 

And these two objects we shall have accom- 
plished, so far as our argument is concerned, 
if we prove, under the first head, the sufficiency 
and completeness of Holy Scripture as the rule 
of faith, amidst all the errors and heresies which 
under any circumstances may surround us ; and, 
under the second, that Tradition and the Teach- 
ing of the Church, when pressed beyond their 
proper bearing so as to be exalted into a joint 
rule of faith, are to be unequivocally rejected as 
inconsistent with the doctrine thus established 
and proved. 

I. The language of the apostle, then, proves 
the sufficiency and completeness of the Scriptures 
as the rule and standard of our religious belief in 
every conceivable manner. 

If the end in view of divine .revelation be con- 
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sidered, then they are able to make us wise unto 
salvation : if their authority, they all are given by 
inspiration of God; if their plenitude, as to all 
things necessary for establishing truth, both as 
respects faith and manners, and for refuting error, 
they are profitable for doctrine^ for reproof for 
correctiony and for instruction in righteousness ; 
and if the actual equipment of the minister of 
religion for the sacred functions and duties of his 
calling, they render the man of God perfect^ 
thoroughly furnished unto all good works. 

1. If, then, we consider the ultimate scope of 
divine revelation^ we shall see at once the suflS- 
ciency of Holy Scripture as a rule of faith ; it 
is able to make thee wise unto salvation through 
faith which is in Christ Jesns. And if this was 
the case with the Scriptures of the Old Testa- 
ment Canon, which were the only sacred books 
extant during the childhood of Timothy, the re- 
mark applies now with yet greater force to the 
Canon of the New Testament, where we have 
the full and final discoveries of the Divine will 
in the Gospels, the Acts, and the Apostolical 
Epistles. 

To be wise unto salvation, to be instructed to 
salvation, to be endued with heavenly wisdom, 
this is the highest scope of revelation. Man, a 
lost, unhappy, ruined, guilty, apostate creature, 
wants this, and wants no more. Salvation through 
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faith in Christ Jesus as the only sacrifice for sin, 
is the grand discovery of the Bible. 

The Patriarchs and Prophets of the Old Testa- 
ment all died in faith, not having received the pro^ 
misey but having seen it afar off, and been per- 
suaded of it J and embraced it.^ Abraham rejoiced 
to see Chrisfs dat/y and he saw it and was glad ;* 
he believed in the Lord, and he counted it to him 
for righteousness.^ Isaiah saw Chrisfs glory, and 
spake of him.^ 

And when, as in Timothy's case and our own, 
this heavenly wisdom is connected with an ex- 
plicit faith in Christ Jesus, it renders the Scrip- 
tures in the amplest sense able to confer this 
salutary knowledge. The whole Bible is now 
penetrated with clearer light. The Old Testa- 
ment is read with new eyes ; prophecy kindles 
into life; every type speaks of Christ; every 
doctrinal book is animated with his Spirit ; 
all the histories point to his advent * and 
kingdom. 

And in the New Testament itself, and espe- 
cially in the last and most illustrious portion of 
it, the Epistles, how prominently does the faith 
of Christ Jesus stand out ! One passage may be 
cited as a specimen, and from the first chapter 
of our apostle to Timothy, — Who hath saved us, 

1 Heb. xi. 13. « John viii. 56. 

^ Gen. XV. 6.  John xii. 41. 
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and called us with an holy callings not according 
to our works, but according to his own purpose 
and grace^ which was given us in Christ Jesus 
before the world began ; but is now made manifest 
by the appearing of our Saviour Jesus Christy 
who hath abolished death, and both brought life 
and immortality to light through the Gospel.^ 

Here, then, is the general efficacy of Scripture 
to its great end. If it can thus teach us the 
way of salvation, it is a complete rule of faith. 
Man asks for nothing more. It is of itself fully 
able, in the use of means and under the influence 
of God s Holy Spirit, which we always take as 
admitted, to make us wise unto salvation. 

2. But if from the ultimate scope we come to 
consider the authority of Holy Writ, we shall 
still further perceive the grounds of its sufficiency 
and completeness, — j4ll Scripture is given by in- 
spiration of God ; that is, is divinely breathed 
and inspired by the Holy Spirit. What this 
means, we learn from such passages as these, — 
Holy men of God spake as they were moved by the 
Holy Ghost. — Which things we speak, not in the 
words which man's wisdom teacheth, but which the 
Holy Ghost teacheth. — Well spake the Holy Ghost 
by Esaias the prophet. — The Holy Ghost by the 
mouth of David spake, — That is, the Holy Scrip- 
tures are not the word of man, but are in truth 

« 2 Tim. i. 9, 10. 



the vaord of God," indited by the Holy Ghost ; 
the manner, the fonn, the matters revealed, the 
matters not revealed, all dictated by the moDth 
of God, holy men being the pen, or hand, which 
he employed. 

And this inspiration, attached to the whole 
Canon of the Old Testament, is of course equally 
attached to the New, which are called by the 
same distinctive name of Scriptures,' which were 
writteit under the last and most copious dispen- 
sation of the Spirit itself; to convey which in- 
spired assistance, our Lord, on leaving his dis- 
ciples, gave a special promise of the Spirit to 
guide them into alt truth, and to bring all things 
to their remembrance /* which inspiration, indeed, 
the miraculous powers that accompanied them 
on all occasions involves; and which, finally, 
their own direct claims to it render undoubted." 

Such, then, is the supreme authority of the 
Sacred Books. Every part is replete with a 
wisdom super-human, divine, peculiarly its own. 
All is adapted to the state of man, all the parts 
and measures ordered by God himself; the know- 
ledge conveyed is as exactly suited for our 
instruction as the light of the sua is adapted for 

« 2 Peter i. 21.— I Cor. ij. 13.— Acts Kviii. 25. — Acta 
i. 16.— 1 ThesB. ii. IS. 

T 2 Pet. iii. 16 " John xiv. 26. 

9 1 Cor. vii. 40.— Gal. iii. 5. 
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the human eye. Other books are defective, re- 
dundant, erroneous ; this never. Other books 
are to be judged of by the reader, who separates 
what is good from what is injurious : before this 
Book he stands himself to be judged. To put 
anything above Scripture, or upon a par with 
it, is to allow man to usurp the place of God. 

3. But if we proceed to inquire into the pie- 
nitude of the Sacred Oracles as to all things ne- 
cessary for establishing truth and refuting error, 
both as respects faith and practice, we shall 
arrive at a further proof of their sufficiency ; they 
^ve profitable for doctrine ^ for reproof for correc- 
tioTij for instruction in righteousness. This is 
merely a developement of the preceding declara- 
tion of their inspired authority. If God is their 
author, then we may be sure they are perfectly 
adapted to their end. They are not partial, 
obscure, ambiguous, and in need of the autho- 
ritative comment of the Fathers ; but complete, 
clear, intelligible, enriched with an overflowing 
plenitude of instruction in all its branches. 

i. They are piqfitable for doctrine^ for with 
this we must begin. We must labour first of all 
in our ministry to teach the doctrine of God's 
inspired word. We must establish divine truth. 
We must expound the great mystery of godliness^ 
God manifest in the flesh. ^ We must explain the 

^ 1 Tim. iii. 16. 
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calls of the Gospel, the nature of true repent- 
ance, the evil and guilt of sin, the way of pardon 
by the atoning blood, and of holiness by the 
sanctifying Spirit of Jesus Christ, and the fruits 
of faith which follow after justification. In doc- 
trine we must thus show uncorruptness, gravity y 
sincerity^ sound speech which cannot be co/?- 
demned.^ 

ii. The next branch of the plenitude of Scrip- 
ture is, that it is equally profitable for reproof; 
because it is not enough that we teach what is 
right, unless we reprove and convince men of 
what is wrong. We must detect the sophist, 
unmask the hypocrite, convince the heresiarch, 
and reprove the inconsistent Christian. 

These two branches relate to knowledge. We 
roust know the truth and teach it ; and so know 
and teach it as to guard against and repel error. 

iii. Then the Scriptures are profitable for co?'- 
rection and reformation of irregularities of prac- 
tice — the rule of morals being as spiritual and 
high as the mystery of redemption is deep and 
awful. The Decalogue, the Sermon on the 
Mount, the closing chapters of the Epistles of 
St. Paul, abound with the means of correcting 
and setting right the obliquities of our lives. 

iv. They are, lastly, profitable for instruction 
in righteousness^ in all the details of direct Chris- 

« Tit. ii. 7, 8. 
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lian obedience and holiness of conduct ; the life 
of our Lord being tbe pattern of every grace and 
virtue, and adorned with that meekness and 
benevolence, which gave the last finish to his 
lovely example. 

These last two refer to action, as the first two 
to knowledge. In a word, the Scripture teaches 
us our duty both as to belief and conduct, and 
discovers to us our sins, whether of the un- 
derstanding or the life. Such is the plenitude of 
Scripture upon all points upon which direction 
can be required under any emergency. There is 
everything in the Bible in ooe form or other; 
either in direct doctrine, or in the reproof ad- 
ministered by Almighty God to heretics and un- 
believers ; or in tbe correction of the evils of con- 
duct in the patriarchs, prophets, and servants of 
God, or in instruction in righteousness in the lives 
of the saints, and especially in the perfect ex- 
ample of our Lord and Saviour Jesus Christ 

And the narratives, devotions, prophecies, his- 
tories and biographical accounts, tog'etber with 
tbe Mosaical laws and institutions of the Old 
Testament, and the Gospels and Epistles of the 
New, present truth in such an attractive and 
intelligible form, and in so many lights, and ex- 
hibit it so embedded in the feelings and conduct 
of tlie different actors, as to render it far more 
proStable than an abstract and systematic digest 
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in the form of a code of doctrines and precepts 
would have been. 

4. But if we, lastly, consider the actual equip- 

ment of the minister of religion for all the sacred 

deeds and functions of his calling, then we find 

they render the man of God perfect^ thoroughly 

furnished unto all good works. 

The expression Man of God y means here, as 
usually in Scripture, the servant of God, one act- 
ing in his name and by his authority as a prophet 
or pastor of the Church. So in the first Epistle' — 
But thou J O man of God,fiee these things ; an ex- 
pression, we may observe, importing how holy the 
minister of Christ should ever be, as a man not of 
this world, but of another ; not dedicated to 
human pursuits, but divine. 

The Holy Scriptures, then, are thus furnished 
with a plenitude of means of instruction, that the 
pastor may be formed in their school, and in no 
other, for all his functions, that he may be made 
complete and perfect, having all he needs for ac- 
quitting himself worthily of his charge. The 
term rendered perfect,* indicates one who is fur- 
nished in all points necessary to his well-being, 
who has everything adjusted and joined together 
in such a manner, that there is nothing void or 
lacking. 

This meaning is amplified by the following 

* 1 Tim. vi. 11.  aprcoc. 
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}Novi\s--thoroughly furnished unto all good works ; 
that is, unto all the holy functions of his ministry ; 
instruction, exhortation, censure, consolation^ de- 
monstration of the truth, refutation of what is 
false, conduct of souls, administration of disci- 
pline. The apostle says, all good works ; that is, 
every good and holy action or function of his 
ministry, whether in instructing the ignorant, 
consoling the afflicted, convincing the arrogant, 
or bringing back the wanderer. 

In this holy word of the inspired Scripture, 
then, Timothy had only to continue, applying its 
several parts to the occasions which might arise ; 
and in this way he would be able to remain firm 
and unmoved in the midst of all the dangers which 
might occur in his future life. 

All this is a thunder-stroke to pretended Ca- 
tholic traditions, which are made a joint rule of 
faith with the Scriptures. 

The apostle says, all Scripture is given by in- 
spiration of Godj with infinite wisdom, with a 
complete adaptation to man's state and wants, all 
inspired and dictated by the Holy Ghost. This 
lifts up Scripture on a sovereign throne, high 
above all the opinions and works of men. 

Tradition does not directly deny this inspi- 
ration ; nay, she allows Scripture to be the 
ultimate authority, the last reference; but by 
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placing herself first, and pre-occupying the mind 
as the channel through which divine truth must 
flow, she in fact invalidates the inspiration of 
Holy Scriptu^, and casts everything into her own 
mould. 

The apostle declares that the Scriptures are 
able to make men wise unto salvation ; Tradition 
says, the Church is the primary teacher of this 
doctrine, and that the Scriptures of themselves 
do not contain all things needful for this purpose. 

The apostle declares that the Scriptures are 

profitable for doctrine^ for reproofs for correction^ 
for instruction in righteousness ; Tradition says, 
that the Church and the Fathers are more profit- 
able for doctrine and instruction, and must come 
first; and that the Holy Scriptures are to be 
called in afterwards for reproof and correction. 

St. Paul says, the sacred Word has been in- 
spired, as it is, with the design of making the man 
of God perfect ; Tradition says, the Church, as a 
joint rule, furnishes him with various additional 
lights and commandments. 

The apostle declares the Scriptures address 
themselves principally to the pastor and man of 
God, to equip him thoroughlt/ for every good 
work ; Tradition says, the Scriptures do no such 
thing, but simply refer the pastor and his flock 
to the Church for their first instructions and last 
finish. 
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Tradition, in a word, says, the Bishops and 
Fathers complete and perfect the Scriptures ; St. 
Paul declares that the Scriptures complete and 
perfect the Bishop/ 

2. Thus the first branch of our first main 
position is elear*r-so clear, indeed, that I need 
not say much on what I proposed as the second 
branch of it; that the passage of the tea^t^ being 
introduced by the apostle, not as an abstract states 
ment^ but for the very purpose of affording Timothy 
protection against the perilous times which were 
then coming on^ is peculiarly applicable to ourselves. 
For the Holy Scriptures are thus extolled by 
St. Paul in order to supply his own absence 
when he should be removed by the stroke of 
martyrdom, and should leave Timothy to struggle 
alone against the errors and disturbances of 
perilous times. The Holy Books are, in St. Paul's 
view, the substitute for apostolical guidance and 
inspired direction, and most especially in seasons 
of danger. 

Our alarming circumstances, then, in the pre- 
sent day, are not objections against our adhering 
to the Scriptures as the sole rule of faith, but 
strong additional arguments for a more scrupulous 
obedience to them. 

It is true, divisions and schisms, enthusiasm 

^ See Daille in loc. 
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and folly, have been multiplied. It is true that 
the abuse of private judgment has let in a flood 
of evils. It is true that corruptions of doctrine 
and practice, infidelity and superstition, have 
burst in upon the Church ; but all these have 
sprung, as amongst the Jews of old, not from the 
diligent study, but from the ignorance and con- 
tempt of the Holy Scriptures ; and expose us 
justly to the rebuke, Ye ti^ansgress the command^ 
ment of God by your traditions; and err^ not 
knowing the Scriptures j nor the power of God ; ^ 
whilst the remedy for all those evils is involved 
in our Lord's remarkable exhortation. Search the 
Scriptures^ 

There is nothing in our day that materially 
differs, as we have already observed, from the 
features which the apostle portrays. 

If men are lovers of their ownselves^ having a 
form of godliness J but denying the power thereof 
now ; so they were in Timothy's time. If men 
are carried away now with the fashionable novel- 
ties of the day, and only a few, like Onesiphorus, 
stand firmly by the truth ; so it was then. And 
thus with regard to the whole enumeration of the 
apostle. All this is nothing new ; all this con- 
stitutes the very resemblance between our days 
and those of Timothy, which renders the im- 

« Matt. XV. 3; xxii. 29. T John v. ;)9. 

C 2 
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portant passage of the text the more exactly 
applicable. 

The particular evils of our own time are only 
modifications of the same character. If I should 
admit all that could be said on the subject of the 
attacks made during the last few years upon our 
established religion at home, and, through her 
sides, upon Christianity : if I should allow the 
state of persecution in which our protestant 
Church has been placed : if I should yield all the 
cruelties alleged to have been practised on the 
Irish Clergy : if I should concede the attempts 
made to separate popular education, the marriage 
covenant, and the baptismal vow from the Chris- 
tian faith ; and hold up to just astonishment the 
unnatural combinations made between many reli- 
gious and irreligious bodies to bring Popery 
again into the ascendant : or if I should dwell on 
the theological errors of Neologism, and of the 
very Traditional Inventions which I am now 
opposing : or, lastly, should detail the horrors of 
Chartism and Socialism, the last result of a po- 
pulation's being left by its Christian rulers for 
half a century or more without adequate religious 
instruction — I should still maintain, and all the 
more earnestly, that these evils can never warrant 
a departure from that one inspired volume as the 
rule of faith, which is designed, and which is 
able, if we will return to our allegiance to 
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it, to correct them all. The darker the tern* 
pest, the more tenaciously should the pilot grasp 
the helm. 

Thus, then, our first position in both its parts 
stands out clear. We have an inspired rule of 
belief in the Holy Scripture, every idea in which 
term has been seen to have been detailed in the 
text — so that we cannot so well explain in any 
other words what we mean by the expression. 
Rule of Faith, as by referring to the apostle's 
language : and this rule of belief we have shown 
has been provided by Almighty God for the 
very purpose of guarding Timothy, and therefore 
us, against the floods of errors and heresies which 
may at any time threaten to inundate the Church. 

IL We come, then, to the second main portion 
of our discourse. Having developed the apos- 
tle's sentiment, tve must now show the inconsistency 
of the errors we are opposing with that sentiment. 

We have done this incidentally as we have 
gone along ; but we must now attempt it in de- 
tail. The Scripture being lifted high as on a 
throne, we must show how competitors fall of 
themselves before its supreme majesty. In a 
word, we must prove that tradition and the 
teaching of the Church, when pressed beyond 
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sense in Scripture, then we say all this instruc- 
tion was gradually committed to the sacred Canon 
under the inspiration of the Holy Ghost, and 
constitutes the rule of faith. We add, however, 
that if any apostolical traditions can be proved to 
have come down to our times not found in the 
Scriptures, we will bow to them with the same 
reverence ; but that, as now for eighteen centuries 
nothing of this sort has been established, tradi- 
tion to us is Scripture only. 

Or if the word be taken in a wider sense for 
the important witness delivered down, traditum, 
by the Fathers of the first centuries Concerning 
the books which constitute the canon of Scripture, 
we say, it is historical testimony to the fact that 
such and such writings were always accounted 
divine, and such and such not, and for such and 
such reasons — but has nothing to do with the 
rule of faith. 

ii. As to the office of the Church as spoken of 
in Scripture, we allow that it is most truly the 
pillar and ground of the truth,^ as being the great 
means of upholding and making known the Scrip- 
ture. For though the Church is not the founda- 
tion, or that on which the truth is built, for 
other foundation can no man lay^ than that is laid^ 
which is Christ Jesus,^ yet she is the pillar and 
ground, or elevated site of the truth, from which 

9 1 Tim. ill. 16. M Cor.iii. IL 
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it appears conspicuous to the notice of mankind. 
The expression refers probably to the Divine 
command to inscribe the law on stones, and set 
them up on high to the observance of all Israel.^ 
Accordingly, it is the office of the Church to up- 
hold the word of truth, to be the keeper and 
guardian of Holy Writ, to spread abroad innu- 
merable copies, to preserve them free from muti- 
lation, to translate them into all the languages 
spoken by men, to explain them by comments, 
creeds, liturgies, articles, and catechisms, and 
hand them down to successive generations. By 
these means the truth resides in the Church as its 
fixed seat and proper dwelling, and is inscribed 
and lifted up aloft upon it to the view and ad- 
miration of mankind.^ But all as a servant, a 
handmaid ; not as an authority over, or co-ordi- 
nate with, the Holy Scriptures. 

iii. Again, the ministry of God's Holy Word is 
an important means for fully understanding Holy 
Scripture, the most important, perhaps, next to 
the influences of grace, without which nothing 
can be learned aright. But this has no preten- 
sions to be called a joint rule of faith, which it is 
its office to interpret merely, not change nor add 
to, much less explain away or contradict. The 
standard of all religious teaching is the Bible, 
and the Bible only. Our ascended Lord gave 

2 Deut. xxvii. 2. 3 Dr. Stonard. 
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some apostles^ and some evangelists^ and some paS" 
tors and teachers, for the perfecting of the saints, 
for the work of the ministry, for the edifying of the 
body of Christ;'^ so in the verse following the 
text, / charge thee before God and the Lord Jesus 
Christ — preach the word, be instant in season, out 
of season, reprove, rebuke, exhort with all long- 
suffering and doctrine.^ Here then we have the 
living interpreter, the faithful guide, the stand- 
ing commentator, the watchful refuter of all 
rising error, the learned and experienced student 
and expositor of the Scripture as the business of 
his life. And therefore we want no tradition as 
sharing the rule of faith. It is enough that we 
have a permanent ministry rightly to divide the 
word of truth ;^ and thus be a guide to the blind, 
a light to them which are in darkness, an instructor 
of the foolish , a teacher of babes, "^—ns the Jewish 
Doctors vainly pretended to be. 

iv. So as to Scriptural education, catechisms, 
early training in the doctrine of Christ ; the 
apostle says to Timothy, Continue thou in the 
things which thou hast learned and hast been as- 
sured of, knowing of whom thou hast learned them, 
and that from a child thou hast known the Holy 
Scriptures. This simply describes the means 
whereby Timothy arrived at the knowledge of the 

 Eph. iv. 11. « 2Tim. iv. 1,2. 

« 2 Tim. ii. 15. » Rom. ii. 19, 20. 
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Scriptures. It was the inspired ToloiDe itaelf 
which he learned. From a chlU tkom hoMt kmmm 
— not the oral law, not the commentB of the 
Scribes and Pharisees, not the sayings of men of 
old time, h\kt— The Holy ScriptMrts. 

v. The vast ajpiparatus of BibliotU criticism^ 
again, what pretence can it put in for being a 
sharer in the role of faith? We admit most 
cordially the use of human learning, sound logic, 
the rules and assistances for the interpretation 
of language gathered by experience and obser- 
ration ; the improyement of translations ; the set* 
tlement of the sacred text itself with reyerence 
and fear; the collation of MSS., the construction 
of harmonies^ the ccHuposition of paraphrases. 
These, and a thousand other branches of a sound 
and reverential criticism, are so obviously means, 
and nothing more, of arriving at the sense of 
Scripture, that not a word need to be said. 

vt« The works of the Fathers from the first 
century down to the 16th, when the learned 
writings of the glorious army of Reformers began 
to appear, are only a division of this Biblical 
apparatus. They are the accumulation of ob- 
servations made by able and pious but unin- 
spired men, with various degrees of piety, talent, 
east of mind, circumstances, and advantages for 
forming a correct judgment ; all of them having 
a commixture of the prejudices of their age ; and 
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few or none, till we come to the Reformation, 
with any fixed principles of interpretation. 
Glosses, allusions, accommodations, not logical 
exposition, for the most part abound. Nor can 
the whole body of their writings, valuable as they 
are, be said to constitute the minutest part of the 
rule of faith. 

vii. And why should I speak of the vast 
volume of the external and internal evidences of 
the truth of Christianity — a copious and exhaust- 
less theme, widening and deepening with every 
age of the Church, and receiving illustration and 
strength from every department of learning ? 
For all this, like the testimony which fixes the 
Canon of Scripture, is merely the means of 
arriving at the fact of wliat books contain the 
true religion, and are to be accounted inspired, 
and what not ; but has nothing to do with a 
traditional and authoritative interpretation of 
them. 

viii. We come to the Ecumenical Councils^ 
whose decrees are now so much overvalued, as 
well as the maxim of Vincentius, Quod semper^ 
quod ubique, quod ab omnibus. We admit the 
great importance of their testimony to the mys- 
tery of the Gospel as having always been pro- 
fessed by the whole body of the early Church, 
exactly as it has been held ever since, and is 



28 

held now. We go along with the most ardent 
admirer of antiquity in expressing our reverence 
for this mass of information. But why ? It is 
EVIDENCE ; it is historical testimony to the fact 
of certain doctrines, a certain interpretation of 
the capital, leading passages of Scripture ; of a 
certain number of sacraments, rites, and usages, 
having been held in all ages, in all parts of the 
Church, and by all persons. A most valuable 
attestation ; a topic for constant gratitude to an 
all-wise Providence. But still we deny to all 
this evidence the high prerogative of revealing 
to us what we are religiously bound to believe. 
Evidence is one thing, the Rule of Faith an* 
other. 

ix. And why should I say a word concerning 
Creeds, Articles, Liturgies, Homilies, Rubrics, 
Canons, which are merely terms of communion, 
and not rules of faith ? These are merely matters 
of discipline, distinct expressions of our views of 
the doctrines and precepts of Scripture, and 
necessary means of fencing round our feeble 
flocks ; and more especially of ascertaining who 
may be suitable to be admitted into the dignity 
of the ministry of the Word. 

We conclude, then, that it is unnecessary to 
exalt tradition and the teaching of the Church 
into a joint rule of faith. We embrace almost 



29 

all their details as means of arrivino; at the sense 
of Scripture ; we reject them when they would 
usurp its authority. 

2. But it may appear to some who have not 
marked the bearings of the present controversy, 
that there can be no great difference between all 
these being admitted as means of arriving at the 
sense of Scripture, and their being made a joint 
rule of faith. But the difference is immense. 
The supreme authority of Holy Scripture is, 
next to Jesus Christ, the foundation-stone of the 
Gospel. To exalt Tradition to a share in it, is 
to make the witness to Holy Writ, the judge. 
It is to convert the keeper into the interpreter of 
the Bible. It is to substitute a gloss upon our 
heavenly Father's will, for the original. It is to 
distil the doctrine of inspiration through the 
alembic of the Fathers. It is to put the word of 
man for the word of God. 

We object, therefore, to this fatal process, on 
every possible ground. We are not content to 
say it is unnecessary, but we go on to assert that 
it is contrary to the spirit and tenor of Holy 
Scripture. The proof will still lengthen our dis- 
course, but on so great a theme I hope for your 
indulgencCi 

i. For the sacred Books give no authority for 
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I/. They never appeal to Tradition nor the 
Fathers ; but uniformly proceed on the obvious 
fact of being fully intelligible to the devout stu- 
dent, who diligently weighs their contents, and 
has his heart in them. 

The good man is described as having his de- 
light in the law of the Lord^ and as meditating 
therein day and night. ^ The Psalmist declares, 
The testimony of the Lord is sure^ making wise 
the simple ; the commandment of the Lord is pure, 
enlightening the eyes.^ The cxixth Psalm, with 
its verses unparalleled as to number in the whole 
compass of the Bible, is only an expression, 
often varied, of devout admiration of the law of 
the Lord, as the Psalmist's delight, and the men 
of his counsels Our Lord, in the New Testa- 
ment, confounded Satan with citations from the 
Scriptures,* which St. Paul declares to be the 
sword of the Spirit,^ Nor does our Saviour ever 
refer to the Traditions of men, but to condemn 
them. The Bereans are commended as searching 
the Scriptures daily, whether those things were so.^ 
Whatsoever was written aforetime, is said to have 
been written for our learning.^ We are exhorted 
to let the word of Christ dwell in us richly in all 
wisdom.^ Nay, an adherence to the very words 

8 Ps. i. 2. 9 Ps. xix. 7, 8. » Ps. cxix. 24. 

2 Matt. iv. I— 11. « Eph. vi. 17.  Acts xvii. 11. 
* Rom. XV. 4. 6 Col. iii. 16. 
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of the Scripture is enjoined, — which things we 
speak, not in the words which mans wisdom teach- 
eth, but which the Holy Ghost teachethJ And 
assuredly there is not the least intinoation in the 
text that Tradition is to be interposed be- 
tween the truth of God and the human under- 
standing. 

ii. Further, we object to this invention of a 
joint rule of faith, because it leads us we know not 
whither. The Holy Books give no authority for 
it. We need not attempt therefore to enumerate 
the specific evils which may arise. We object 
to it at once^ and without the least hesitation. 
It is not in the record. We know nothing about 
it. We see not what consequences may follow 
our stepping beyond the exact line of Scripture. 
We are bound to keep close to our rule, when 
dealing with the inspired will of an infinite 
Being. We dare not add to it ; we dare not 
take from it. We should enter on a trackless 
desert ; we should not see a step of our way. 

iii. Again, to admit anything as of co-ordinate 
authority with Holy Scripture, is to admit at 
once a false principle in the most vital point of 
Christianity. A false principle may be the 
spring of ten thousand particular false reasonings 
and actions. It is a fountain of evil. It infects 

7 1 Cor. ii. 13. 
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every thing. It is a gangrene^ which eats into 
the whole frame. And if such a principle be 
allowed as to the authority of Scripture, it is sure 
to generate contempt, indifference, superstition, 
ignorance, with regard to the oracles of God 
themselves. It cannot but introduce a lower 
tone of doctrine and morals. It will run through 
our religion, pervade our devotions, and pursue 
us into our liturgies and public offices of divine 
worship. It is like a false principle in the study 
of Natural Philosophy, not only wrong in itself, 
but an obstacle to every right advance we may 
afterwards attempt to make. 

iv. It is, moreover, contrary to the primaty 
design of a written Revelation. The Holy Scrip- 
tures were given on purpose to stop and super- 
sede traditions and the loose authority of an oral 
religion. After two thousand five hundred years 
of a transmission of the primeval Revelation, 
aided by the institutions of the Sabbath, of sacri- 
fices and circumcision, without a written law, 
human corruptions had well-nigh extinguished 
the truth of God. To avert the danger, a written 
word was substituted for traditions. Are we then 
again to go . back to the imperfect rudiments of 
the Patriarchal age ? Are we to leave the ines- 
timable treasure of the inspired Bible, for the 
mixed opinions of Fathers and Saints? What, 
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was Revelation only given us in order that tradi- 
tion should again take the lead after eighteen 
centuries, and weaken and corrupt whatever it 
happens not to approve or comprehend ? 

V. We object to it, also, because it rtflects upon 
the inspiration of the Word of God. If it had 
pleased God, indeed, to make such a Revelation 
of His will as should be dependent, by his appoint- 
ment, on something future for its explication, as 
in the cases we have before adverted to, it would 
have been our duty unreservedly to submit. But 
when God has completed his inspired commu- 
nication, without the least intimation of tradi- 
tion being intended as a joint rule of our belief; 
but has assured us of quite the contrary in the 
text and throughout the several books of Scrip- 
ture ; then we object to the claims now advanced, 
as reflecting on the wisdom of God. We say, 
they call in question the matter, or manner, or 
mode of instruction of the Holy Ghost. We say, 
our opponents are not satisfied with the Bible, and 
would not have had it written exactly as we now 
possess it, supposing the case possible that they 
should have been consulted. We say, they would 
have put something more, or something less into 
the Revelation. For ourselves, however, let us 
ever prefer the bright glory of the inspired wis- 

D 
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dom of God to these twilight inventioDS and vain 
improvements of men.^ 

vi. We object to these pretensions once more, 
because they go on the supposition of the ambiguity 
of the language of Scripture , and impute to it a 
want of distinctness, which is inconsistent with 
the facts of the case, and destructive of its au- 
thority and use as a divine Revelation. We 
boldly assert that the Holy Scripture is not ca<* 
pable of opposite senses ; but that there is one 
plain, consistent sense running throughout it, 
agreeably to the acknowledged import of language, 
and the ordinary laws of interpretation. We 
maintain that the weaknesses of enthusiasts and 
the perversions of heretics are no proof that there 
is not a simple and obvious meaning in Holy 
Writ; any more than men's corruption of the 
light of nature proves that there is no plain, 
original, consistent, natural law of morals. As 
every man's conscience responds to the one, so 
does it to the other, when unbribed by prejudice 
and passion. Has the Father of the spirits of all 
flesh^ sent a message of mercy to his wandering 

9 Our Saviour Christ taketh not or needeth not any testi- 
mony of men; and that which is once confirmed by the cer- 
tainty of his eternal truths hath no more need of the con- 
firmation of man s doctrine and writings, than the bright sun 
at noontide hath need of the light of a little candle, to put 
away darkness, and to increase his light. 

1 Num. xvi. 22. 
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children, and is it not intelligible 1 Has the 
sovereign of mankind issued a pardon to a guilty 
race, and is it obscure ? Has the infinite and 
self-existent God, the source of all wisdom, mercy, 
and grace, given his own co-equal and co-eternal 
Son to die a sacrifice for sins, and is the record 
ambiguous? Was the preaching of our Lord and 
his apostles intelligible, and is the written trans- 
cript of it unintelligible ? Has every human 
letter addressed to a friend or body of friends to 
direct their opinions and practice, a distinct mean- 
ing, resting on the logical, and recognized, and 
well understood use of terms — unless, indeed, 
there be a design to deceive, than which a baser 
crime can scarcely be named — and are the in- 
spired letters of the Apostles, written to their 
converts on the most important of all topics, to be 
charged with a tendency to misguide the flocks to 
whom they were sent? Have they no distinct 
meaning? Are they really open to the glosses 
imposed by the sceptic and the infidel ? 

No ; we reject the calumny with abhorrence. 
We assert that nine-tenths of these Epistles, and 
of the whole Bible, except the portions which 
relate to prophecy, are obvious to every candid, 
attentive, and sincere reader, using the various 
means for understanding them to which we have 
so often adverted : and that most of the diffi- 
culties in the remaining portion, for difficulties 

d2 
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confessedly there are, arise either from the in 
comprehensible nature of the things revealed, 
and so admit of no remedy by tradition ; or they 
occur in the subordinate relations and bearings of 
various truths with each other ; or they spring 
from imperfect readings or translations ; or they 
affect matters of history, chronology, geography, 
and national manners not touching practically on 
the main purport of the Revelation. We main- 
tain, then, boldly, in spite of all insinuations to 
the contrary, that there is an obvious, deter- 
minate, plain sense in Holy Scripture, and that it 
does not require as a necessary addition Catholic 
Tradition and the teaching of the Church. 

3. The claims of Tradition are thus proved to 
be contrary to the spirit and tenor of the Holy 
Scriptures. But we go further. We assert that 
Tradition, when exalted into a joint rule of faith, 
increases the difficulties in the sacred volume^ which 
it pretends to remove. 

i. For it is attempting to explain what is ob- 
scure by what is more obscure. No doubt it sounds 
plausible to say, that the catholic voice of the 
Fathers is a safe guide to the meaning of certain 
difficult passages in the Word of God ; but when 
we develope the idea, it is only an attempt to ex- 
plain obscurum per obscurius. . For what must be 
the process ? The large body of the works of the 
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Fathers, and the huge mass of the Canons of 
Councils, during 1 100 years, from Clemens Ro- 
manus to Bernard, are to be collected, translated, 
compared, harmonized. The surreptitious and 
doubtful works are to be put aside. The acknow- 
ledged errors in doctrine of TertuUian and Origen, 
for example, are to be rejected. The leanings to 
superstition, confessed by all, in the more than 
thirty folios of Chrysostom, Augustine, and Je- 
rome — for such is the extent of the writings of 
these three Fathers only — are to be removed. 
The assumptions of the Church of Rome, gra- 
dually admitted in all of them, are to be abated. 

When this is done, the weak arguments, the 
illogical deductions, the puerile conceits, the rash 
glosses, the uncertain legends of miraculous works 
and Satanic dispossessions, are to be scrutinized. 
Next, the Ecumenical Councils which are still 
further to settle divine truth, are themselves to be 
first settled; and their genuine Canons distin- 
guished. Lastly, the quod seinper^ quod ubique^ 
quod ab omnibus of Vincentius Lirinensis is to be 
extracted and deduced from the whole mass. And 
most of these bulky volumes being in languages 
only known generally by translations, infinitely 
more imperfect that of the Bible, and equally 
misinterpreted by heretics, and, after all, not 
being nor pretending to be inspired, the diffi- 
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culties in Scripture would be increased, not les- 
senedy by making them a joint rule of faith. 

Use them as amongst the means of arriving 
at the sense of Holy Scripture; use them as a 
witness to the Sacred Books ; use them as hear- 
ing testimony to the fact of certain grand doctrines 
having ever been acknowledged in the Church; 
use them as Commentators according to their 
piety, talents, and skill in opening the Divine 
Word, it is well : but enthrone them in the seat 
of judgment, and make Revelation secondary to 
their primary teaching, and they augment incon- 
ceivably the whole amount of difficulties in the 
lloly Word. 

ii, Tradition, moreover, increases these diffi- 
cultios by retardhiff all real advances in that gene- 
vol Scriptural knowledge which would resolve many 
of than. For it turns aside the thoughts from the 
iuMpirtul volume itself, which it is the work of a 
\uwu\ whole life to study, to the inferior produc- 
liuhN of huumu authors. With a Divine Book, 
of whii'li ovory word is indited by the Holy 
(Uumt, tho huu^ble Christians desire is to fill and 
M^turiUo hU uuiui. He wishes to be turned, as it 
wiM'ts into tho very mould and pressure of the 
UuvolMtiou, uud thuti to understand its difficulties. 
'VU\> liJVoroiUJo with which he approaches the 
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Book as written by the inspiration of the Al- 
mighty, follows him as he advances and compares 
its parts, studies the language of each dispensa- 
tion, traces out history, prophecy, command, or 
prohibition, and pursues the same topic as pre- 
sented in different lights. Every branch of sound 
criticism, in short, is handled with a fearful ap- 
prehension of violating the sanctity of truth. In 
this spirit he finds difEculties gradually lessen 
and disappear. But to make any uninspired 
writings a joint rule of faith would check these 
sound advances, delay his real progress in scrip- 
tural knowledge, distract the mind with new 
difficulties, dissipate the awe which the word of 
God inspires, and either transfer that awe to 
human writings, which would be a species of 
blasphemy, or neutralize it amidst the vast and 
indefinite research of the opinions of uninspired 
teachers. 

Moreover, in the case of the Sacred Volume 
there is so much in it new to man, so much con- 
trary to his pride and passions, so much beyond 
the limit of human knowledge, so much above 
and far out of the reach of his reasoning faculties, 
though there be nothing contradictory to them^ 
that he has to weigh the manner, the occasion, 
the bearing, the connexion, the design, the pro- 
portion of each principal passage, throughout his 
whole life. It is as much as ever he can do to 
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*■ Lei-r, resJ, maxk, leam, and iowanlly digest" 
•be hcly Word ; and if the Fathers, with their in- 
fenor, aod sometimes ansalutary instnictioDS, are 
to be lakea aloo^ with him, and weighed an 
aa'JicritatiTe commoita on tbi« Word, what 
advance? can he make, and how orercome diffi- 
c\;':ies- 

In Xa;ural Philosophy what real progress was 
ciiJ?, 5o Ij'Rg as Aristotle and the authority of 
;':e schools were of co-ordinate rank with Nature 
herself, and men did not follow humbly and fear- 
fiillv the actual pheDomena step by step, ex- 
aDiiaiug each fact, and leaving systems and de- 
ductions to be gradually formed by a careful and 
exact process of reasoning, but relied on autho- 
rity ? Now, in our Divine Philosophy, so to 
speak, every sentence of the Holy Ghost is a 
phenomenon, to be noted, recorded, and examined 
with humble diligence, as a fact in divine things. 
Every history, every prophecy, every doctrine, 
every precept, is as an appearance in the natural 
world, to be duly weighed ; to be taken as a first 
principle; to be re%'olved again and again as ex- 
periments accumulate, and to be cautiously used 
by an exact process of induction, in forming an 
expansive and scriptural theological system. The 
creeds, indeed, of our Church on the general fea- 
tures of Revcliititiii, our catechisms, articles of 
fuitb, bomilies, liturgies, are necessary to guard 
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our flocks from seduction, and lay the foundation 
of wholesome discipline ; but our system is the 
Bible : and to take in the Fathers also, and to 
make them, what we pretend not to do with our 
formularies of worship, a joint rule of faith^ is a 
sure bar to all sound advances in scriptural 
knowledge. 

iii. These traditional notions, again, are inju- 
rious, as leading the way to a deteriorated religion. 
They are sure, by the very corruption of our 
nature, to bring in a lower tone of doctrine and 
practice ; to drag every thing down into their 
vortex ; to substitute the language, the ideas, 
the conceptions of religion and of the relative 
importance of different parts of Scripture, of the 
Fathers, for the language of the Holy Ghost. 
Whilst you use the Fathers as witnesses, com- 
mentators, preachers, in entire subordination to 
the inspired Word, their works are salutary and 
important. The moment you put them out of 
their place, and make them a rule of faith, they 
deteriorate Christianity. 

For put the case. The Fathers overstate cer- 
tain points ; then their readers do the like. They 
understate others ; their disciples follow. They 
raise subordinate matters to an undue import* 
ance, they misapprehend St. Paul's arguments, 
speak too rhetorically on the Sacraments, intro- 
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of faith is sure to lower Christianity ; for what- 
ever assumes to itself to determine suo Jure the 
sense of Scripture, virtualiy corrupts the Scrip- 
tures themselves ; because in each doubtful case 
it supersedes, by its own deteriorating decision, 
the inspired Word. 

4. But this is not all. We proceed to show 
that the attempt to set up Catholic Tradition, 
and the teaching of the Church, as a joint rule of 
faith, directly tends to bring in, what the apostle 
terms, another Gospel.^ 

A fearful charge this, and which I am per- 
suaded the leaders in this new way are the 
farthest possible from designing ; but which ap- 
pears to me, from an attentive perusal of their 
writings, to be the inevitable result of the course 
they are pursuing. 

What this other Gospel is, and how Tradition 
tends to bring it in, I will now state. Grant me 
still your attention. 

The grand spiritual blessings of our Redemp- 
tion are, Pardon, Renewal to Holiness, and 
Peace of Conscience ; all resting on the one 
meritorious sacrifice of the Son of God. These 
constitute the Gospel. Tradition weakens them 
all. 

<*» Gal. i. 6. 
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i. Itjirst tends to sap the doctrine of St. Paul 
and of our Reformed Churchy as to the vital 
and fundamental blessing of mans pardon and 
justification. 

The Gospel on this topic, as expounded by 
our Reformers, is, that the penitent sinner, re- 
turning to God in Christ Jesus, is accounted and 
dealt with as righteous before the tribunal of 
God, only for the merits of our Lord and Saviour 
Jesus Christ by faith, and not for his own works 
and deservings ; wherefore, that he is justified 
and accounted righteous by faith only is a 
wholesome doctrine, and very full of comfort ; 
his subsequent personal obedience being the fruit 
of faith, the evidence of his sincerity, and follow- 
ing after justification. 

The opinion of our new Divines, so far as I 
can understand their very confused statements, is, 
that justification is a habit of holiness, infused 
into the soul by the Holy Ghost, and admitting 
of growth and advance j springing indeed from 
the merits of Christ, but consistent with a man's 
doings being considered as a joint cause of his 
obtaining pardon and eternal life. Between this 
tenet and the doctrine of the Council of Trent, 
I confess 1 can see no material difference. I 
believe it to be the nucleus of the whole com- 
plicated system of Popish merits, self-righteous- 
ness and superstition. I look on it as the first- 
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born of the false principle in the rule of faith, 
which I am opposing. 

ii. Tradition, again, tends to weaken the Gos* 
pel as to the operation of the Holy Ohost in the 
renewal and sanctification of fallen man after the 
image of Gody by an overstrained theory on the 
grace of the Sacraments. These Sacraments no 
one venerates more highly than the opponents of 
Tradition. Not a thought of disparaging their 
high importance and efficacy, or of weakening 
one single expression regarding them, as laid 
down either in Scripture or in the Services of 
our Church, ever crosses our minds. But the 
Tradition Scheme seems to us to lead men to 
confound the spiritual and determined change in 
the understanding, will, and affections of the soul, 
from darkness to light, from sin to holiness, and 
from the power of Satan and the world to the 
love and obedience of God, with the grace, and 
blessings communicated to the faithful in Bap- 
tism and the Supper of the Lord. Or rather, the 
heavenly birth and new creation in Christ Jesus'^ 
are insensibly lowered, in order to bring the 
broad and undeniable facts of the case, as they 
stare us in the face every day in the mass of 
baptized persons, into harmony with their over- 
strained and unscriptural theory on these sub- 

7 Ephes. ii. 10. 
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jects. The result is, that, instead of the enlight- 
ened, holy love of God and man, and activity in 
all the real good works which are enjoined in the 
Gospel, a kind of monkish life of penances and 
austerities, of fear and voluntary humility, of 
vows and prostrations, of forms and ceremonies, 
is too much, if not encouraged, yet palliated and 
excused. Sanctification is thus lowered, and the 
form substituted for the power of godliness.^ 
This is Popery again, 

iii. And how, then^ can peace of conscience be 
produced? Can reserve, in preaching on the 
atonement of our Lord, tend to anything but 
distress of mind ? Can the alteration we have 
noticed in the very ground of pardon and the 
nature and motives of holiness have any other 
effect ? And what can the duty and necessity, 
which is now enforced, of a state of doubt to 
the very last as to our acceptance with God, and 
the fear infused as to the full comfort of remis- 
sion of sins after Baptism, result in, but what 
the apostle calls a spirit of bondage t^ 

The whole hangs together. It constitutes 
ANOTHER Gospel. It makes man his own Sa- 
viour. It repeats the very errors of the Galatian 
Churches, which drew forth St. PauPs awful 
denunciations. It overturns the grand peculi- 

B 2 Tim. iii. 5. 9 Rom. viii. 15. 
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arity and centre tenet of all the Reformed 
Churches. It is a covenant of works, not a sal- 
vation by grace through faith. It is a sort of 
mitigated law, in which sincerity, good intentions, 
and imperfect works, done through grace, are 
accepted, by virtue of Christ's merits, in the 
place of perfect obedience. 

Of course, all is uncertainty, torment of con- 
science, darkness, depression and doubt, in the 
penitent's mind ; instead of that Joy and peace in 
believing,^ that rejoicing in hope of the glory of 
God^^ that spirit of adoption,^ that constraining 
love of Christy* that patience in tribulation,^ and 
that consolation and fellowship of the Spirit^^ 
which the Gospel generates and teaches us to 
aspire after. 

I speak with distrust of my own judgment on 
so wide a subject ; but such is my impression, 
not of the design, but of the bearing of the doc- 
trine of the Tradition-writers. 

2. Nor is it difficult to trace the steps of the 
process in their minds. When we once get into 
a false way, we are never safe one moment. The 
Spirit of God is grieved, and leaves us to an 
infatuated understanding ; and there is nothing 

1 Rom. XV. 13. « Rom. v. 2. 

» Rom. viii. 15. * 2 Cor. v. 14. 

» Rom. xii. 12. 6 PhiLii. 1. 
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which roan may not then embrace and defend. 
So it is here. 

i. The traditions of men having gone on work- 
ing, as I have previously described, till they 
brought in a deteriorated religion; the descent to 
another Gospel was gradual, and not easily ob- 
served. It sprang naturally from the darkness 
of the human mind, and an increasing neglect of 
the one inspired rule of faith — the inevitable re- 
sult of the whole scheme. 

ii. The settlement of our Church at the blessed 
Reformation would not long stand in the way. 
A perverted taste soon learned to undervalue the 
Reformers, to disown the name of Protestant, 
and to avow a preference for the imperfectly 
purified formularies of Henry VIII. All this has 
accordingly been done, and done openly. 

iii. Charitable concessions to the apostate 
Church of Rome followed ; and as many as pos- 
sible of her tenets and practices were commended 
and restored, notwithstanding that our Reformers 
had swept them away as fond and superstitious. 

iv. The result as to the charitable and affec- 
tionate regard which our first Reformers enter- 
tained for their Sister Churches on the Continent 
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may be anticipated. Rome, and not the reformed 
Churches, are the object of veneration. Episco- 
pacy is accounted, in the teeth of our Articles,^ to 
be absolutely, and under all circumstances, essen- 
tial to the very existence of a Church, and the 
validity of the Sacraments. A great stress is 
laid upon a visible and unbroken material suc- 
cession to the Apostolic Office^ on which kind 
of succession our Articles are silent; whilst 
succession to the Apostolic Doctrines^ on which 
doctrines they largely insist, is taken for granted, 
without proof, to be uniformly maintained. It 
follows that all the reformed Churches and com- 
munities of Christians, though embraced, and 
intended to be embraced, within the limits of 
the Articles to which I have alluded j yet if, 
from whatever causes, they have not retained 
the exact Episcopal polity, are treated, not with 
the consideration of our great Reformers, but 
in the exclusive and condemnatory temper of 
a later age. Charity and the Communion of 
the Saints are thus as much violated, as the fun- 
damental truths and simple worship and order of 
the gospel of Christ. 

V. One obstacle remained : our noble Thirty- 
nine Articles of Religion, drawn up on pur- 
pose to oppose and condemn the chief errors in 

7 Art. xix. and xxiii. 

£ 
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doctrine and practice of the Romish Church. 
Portentous as is the fact, they have been openly 
assailed by one of the most dishonourable efforts 
of sophistry, which, I must say, has ever been 
witnessed in theological discussions ; and which 
forms a melancholy proof of what a learned, and 
earnest, and able writer is capable, when under the 
baneful influence of a theory.® It will be neces- 
sary here to substantiate the allegation. 

The following is, so far as I can understand, the 
interpretation now imposed on our Articles; 

The 6th Article, " On the sufficiency of Holy 
Scripture," is held not to teach that the inspired 
Word is the sole rule of faith.^ 

The 11 ih, ** On Justification " admits, it seems, 
" of Justification by our works," and also " by 
Baptism."* 

8 No. 90. « Tracts for the Times." 

9 I cite the Articles referred to. 

VI. Of the Sufficiency of the Holy Scr^ures for 

Salvation* 
Holy Scripture containeth all things necessary to salvation : 
so that whatsoever is not read therein, nor may be proved 
thereby, is not to be required of any man, that it should be 
believed as an article of the faith, or be thought requisite or 
necessary to salvation. 

^ XI. Oft/ie Justification of Man. 
We are accounted righteous before God, only for the 
merit of our Lord and Saviour Jesus Christ by faith, and 
not for our own works or deservings : Wherefore, that we 
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The 12th and 13th are found to allow, that 
^' works done with Divine aid, and in faith before 
justification, do dispose men to receive the grace 
of justification."* 

The 19th article on the visible Church is not 
" a logical definition what a Church is *'-r^" and 
the questions whether Episcopal succession, or 
whether intercommunion with the whole be net- 
cessary to each part of it, are not expressly 
treated of." ' 

Article 21st, instead of really asserting, as it 
seems to do, that General CounciU may err, and 
have erred, asserts this only as '' to the human 
prince, and not the king of Saints," and as to 

are justified by Faith only is a most wholesome Doctrine, 
and very full of comfort, as more largely is expressed in the 
Homily of Justification. 

* XIII. Of Works before JusiificcUion, 
Works done before the grace of Christ, and the inspiration 
of his Spirit, are not pleasant to God, forasmuch as they 
spring not of faith in Jesus Christ, neither do thej mafce men 
meet to receive grace, or (as the School-authors say) deserve 
grace of congruity : yea rather, for that they are not done as. 
God hath willed and commanded them to be done> we doubt 
not but they have the nature of sin. 

» XIX. Of the Church. 
The visible Church of Christ is a cdngregation of faithful 
men, in which the pure Word of God is preached, and tile 
Sacraments be duly ministered according to Christ's ordi- 
nance, in all those things that of necessity are requisite to 
the ^arne. 

E 2 
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" Councils not called in the name of Christ " — a 
case which) it seems, '* lies beyond the scope of 
this Article, or at any rate beside its determina- 
tion." * 

Article 22nd does not condemn *^ the primitive 
doctrine " concerning purgatory, pardon, images, 
relics, and invocation of Saints ; but only the 
abuses of them by certain Romish Doctors.^ 

The 25th Article^ on the Sacraments does not 

* XXI. Of the Authority of General Councils. 
General CouncilB may not be gathered together without 
the Gommandment and will of Princes. And when they be 
gathered together, (forasmuch as they be an assembly of 
men, whereof all be not governed with the Spirit and word 
of God,) they may err, and sometimes have erred, even in 
things pertaining unto God. Wherefore things ordained by 
them as necessary to salvation have neither strength nor 
authority, unless it may be declared that they be taken out 
of holy Scripture. 

^ XXIL Cf Purgatory. 
The Romish Doctrine concerning Purgatory, Pardons, 
Worshipping and Adoration, as well of Images as of Reliquesi 
and also inTOcation <^ Saints, is a fond thing vainly invented, 
and grounded upon no warranty of Scripture, but rather 
repugnant to the Word of God. 

« XXV. Of the Sacraments, 

There are two Sacraments ordained of Christ our Lord in 
the Gospel, that is to say> Baptism and the Supper of the 
Lord. 

Those five commonly called Sacraments ; that is to say. 
Confirmation, Penance, Orders^ Matrimony, and Extreme 
Unction, are not to be counted for Sacraments of the Gospel, 
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exclude the five Romish additional ones, " if the 
Church has the power of dispensing grace through 
rites of its own appointment," which it is intimated 
it has. 

Transubstantiation, in Article 28th/ is ad- 
mitted, so far as " a change in the elements'* goes, 
and " real super-local presence in the Holy Sa- 
crament." 

Article 31st ° is by no means directed against 
the Creed of the Roman Church as to the Sacri- 

being such as have grown partly of the corrupt following of 
the Apostles, partly are states of life allowed in the Scrip- 
tures ; but yet have not like nature of Sacraments with 
Baptism and the Lord's Supper, for that they have not any 
visible sign or ceremony ordained of God. 

7 XXVIIL Of the Lords Supper. 
Transubstantiation (or the change of the substance of 
Bread and Wine) in the Supper of the Lord, cannot be 
proved by Holy Writ; but is repugnant to the plain words 
of Scripture, overthroweth the nature of a Sacrament, and, 
hath given occasion to many superstitions. 

8 XXXL Cy <Ac one Oblation of Christ finished upon 

the Cross* 
The Offering of Christ once made is that perfect redemp- 
tion, propitiation, and satisfaction for all the sins of the whole 
world, both original and actual ; and there is none other sa- 
tisfaction for sin, but that alone. Wherefore the sacrifices 
of Masses, in the which it was commonly said that the Priest 
did offer Christ for the quick and the dead, to have remission 
of pain or guilt, were blasphemous fables and dangerous 
deceits. 
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fice of the mass, but only against "actual existing 
errorB in masses." 

The celibacy of the Clergy, Article 32nd,' it is 
" in the power of the Church to enjoin." 

Article 35th ' does not require an assest to all 
and every part of the Homilies, because " we 
sign not them, but an article which does but 
generally approve of them." 

The Bishop of Rome, Article 37th,<> still has 
jurisdiction in England, which is simply " an 
event in Providence." 

5. But 1 hasten to remark, what will imme- 



B XXXII. Of ike Marriage of PriaU. 

Bishops, Priests, and Deacons, are not commanded by 
God's Law, either lo vow the estate of single life, or to ab- 
stain from marriage : therefore it is lawful for them, as for 
all other Christian men, to marry at their own discretion, as 
they shall judge the same to setT« better to godliness. 
1 XXXV. SomiHei. 

The second Book of Homilies, the several tJtlea whereof 
-vTi! haiic joined under this Article, doth contain a godly and 
wholesome Doctrme, and necessary for these times, as doth 
the iiirmer Itook of Homilies, which were set forth in the 
time of Edicard the Sixth ; and therefore we judge them to 
be read in Charches by the Mioist^rs, diligently and dis- 
Ijnctly, that they may be understanded by the people- 
' XXXVII. Of the Civil Magittratei. 

The Bisho|> of Borne hath no jurisdiction in this Realm of 
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diately present itself to every mind. That Tradi^ 
tion will end once more^ if not arrested in its pro- 
gress, in an open apostacy from Chiist. 

I say, once more, for the apostacy of the 
Church of Rome began from the very point which 
it is the object of this discourse to oppose, the 
admixture of human Tradition with inspired 
Scripture in the rule of faith. 

i. Already are the foundations of this apostacy 
laid, in the tenets I have just enumerated. If 
we once admit another Gospel, Antichrist is at 
the door. 

ii. Already the chief Romish Doctors are hail- 
ing the advances of our new Divines, and are 
straining every nerve to regain their footing in 
the heart of our Protestant country. Rome con- 
ceives, and perhaps justly, that if she can resume 
her sway in England, her ascendancy throughout 
Christendom is secure. 

iii. Already the method of argument adopted by 
the Romish schoolmen, and especially the Jesuits, 
is too exactly reproduced, as we have seen ; and 
the bulwarks reared by our Reformers against the 
Roman idolatries and superstitions are now found 
by a subtle assailant to be not inconsistent with 



56 

a belief in every one of the corruptions^ which 
they were drawn up to condemn. 

iv. Already the mystical piety of the Church of 
Rome is cast as a cloak over the most unscriptural 
doctrines and modes of worship ; and the meek 
language of penitence and humiliation is used to 
conceal the worst kind of presumption in explain- 
ing away Holy Writ, and throwing off the obli- 
gation of solemn subscriptions-^-one of the most 
fatal of all symptoms, as it saps the foundation of 
moral judgment, and leads to pure fanaticism^ the 
accounting evil good, and good evil. 

V. Already infidelity and scepticism are secretly 
spreading in our educated classes, as in Romish 
countries; whilst our common people are ready 
to crowd the road either of Chartism or Supersti- 
tion, as their leaders may direct. 

vi. Already the best Divines of the Church of 
England are treated with neglect, and are con- 
sidered as taking the same ground in the inter- 
pretation of Scripture as schismatics and heretics, 
because they adhere to it as the rule of faith. 

vii. Nor are her most enlightened prelates ho- 
noured^ concept in words^ and so far as their office 
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is concerned ; whilst they are slighted and passed 
by, as to any deference paid to their " godly 
judgment.'* 

The apostacy is thus at hand. These are 
pregnant symptoms. Two or three steps more, 
and it has accomplished its work. General pre- 
valence, Persecution, and Public recognition and 
establishment, alone are wanting. 

viii. If the Lord Christ should give us up, as a 
Church and nation, to the general prevalence of 
these Traditions, as to a strong delusion to believe 
a ftV ds St. Paul speaks concerning the Papal 
Antichrist, and resigns us to the domination of 
Tradition and another Gospel, the apostacy would 
be really begun. 

IX. Persecution for the profession of the truth 
would quickly follow. Nor would our pretended 
liberality of sentiment, our national freedom, or 
our high tone of civilization, be any bar to its 
progress. Even the piety and learning, the ta- 
lents and station in society, the influence, purity 
of intention and sincerity of the present leaders, 
will only accredit and augment their errors. No 
enlightened student is ignorant that the Church 
of Rome was never led by her Thomas k Kempis 
and Francois de Sales, her Pascal and Quesnel, 

3 2 Thess. ii 1 1 . 
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lier Nicole and F6n61oi], her Bossuet and Borro- 
meo, her Bourdaloue, Massiilon^ and St. Vincent 
de Pauly and a few such names; but by the 
general spirit of persecution and tyranny over the 
conscience, produced, and produced uniformly, by 
her Antichrtstian system for twelve centuries, on 
the mass of her members throughout Europe and 
the world. 

X. Public recognition and establishment, resem- 
bling the proceedings of the Council of Trent and 
of the Popish sovereigns throughout Europe, soon 
after the Reformation, would accomplish and 
finish the apostacy. This recognition, be it re- 
membered, will not be the commencement, but the 
awful, but too natural termination of previous 
declines. 

But it is time for me to close this long, but 
most important argument. I have established, I 
trust, the case I undertook to prove. 

I have shown, in the first place, the sufficiency 
and completeness of the Holy Scriptures, as the 
rule of faith in the midst of the heresies and 
dangers to which Christianity may be exposed. 

And I have, in the second place, proved that 
Tradition and the teaching of the Church, when 
pressed beyond their proper bearing, so as to be 
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exalted into a joint rule of faith, are to be at once 
and most unhesitatingly rejected, as inconsistent 
with the doctrine of the text ; being unnecessary 
in themselves, contrary to the whole spirit and 
tenor of the inspired Scriptures, increasing the 
difficulties they pretend to remove, and, above all, 
tending to bring in another Gospel, and so pre- 
paring for an apostacy once more from the faith of 
Christ. 

I. Let me observe, in the first place, in conclu 
sion, that this disastrous controversy, raised by 
the upholders of human Tradition, fearful as the 
termination which it threatens is, has only pro- 
ceeded, as we might have expected, from the way in 
which it was conducted from the very firsts and 
from the time selected for commencing it. 

i. It has been suspicious from the beginning. 
The tendency to false doctrine was soon appa- 
rent. Another course should have been pur- 
sued, if our opponents meant to have done real 

service. 

If they had observed any defects in the general 
opinions and doctrines of the English Clergy on 
the subjects of Church authority, the Fathers and 
Primitive usages — which there probably may 
have been, as nothing is for long together free 
from defect or excess in this our militant state — 
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they should have been especially careful not to 
mix their cautions on these topics with a dubious 
theology ; not to obscure* and contract the glory 
of the Sun of Righteousness ; not to tamper with 
the fundamental points of justification byfaithonly, 
of holiness and consolation by the blessed Spirit, 
and of the Scriptures as the only rule of belief. 

Then we should have listened to them with 
pleasure and advantage. Then their " Tracts for 
the Times " would have been hailed as the salu- 
tary admonitions of learned Divines, in the retire- 
ment of an University, to recall to its due position 
a forgotten branch of ecclesiastical order. Then 
we should doubtless have understood better the 
various bearings of the arguments of our reformed 
Church with relation to Papists, the Continental 
and Scotch Churches, and the Christian Non- 
conforming bodies in our own land. Then there 
would have been no exaggeration, no divisions, 
no party spirit. 

There would have been still in our Divines, as 
there has ever been from the time of the Refor- 
mation, some differences of judgment as to the 
degree in which these matters were to be 
honoured and propounded ; but there would 
have been no breaches of charity, no diminution 
of the glory of the Gospel ; the faith of the laity 
would not have been shaken ; and our Church 
would have risen higher and higher in that just 
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influence which her Divine Head bad been 
vouchsating her. But, instead of all this, we 
have seen the downward progress of a contro- 
versy, conducted from the first in an unsound 
manner. We have seen its leaders borne aloncr 
in eight or ten brief years to the very verge of 
an apostacy from Christ. 

ii. Nor was the time selected for stirring this 
controversy less unhappy than their manner of 
handling it. Both the one and the other marked 
the secret, and, to themselves, unobserved de- 
vices of the great spiritual Adversary. For 
what was the time ? The afflictions and perse- 
cutions which the Clergy of the United Church 
had been called on to endure for some years, had 
by God^s mercy purified, aroused, animated, 
quickened them. Pastors and flocks were shak- 
ing ofi* their slumbers, and assuming a new cha- 
racter. The^ opposition to the Church in and 
out of the Lower House of Parliament had re- 
acted upon the assailants. The union of some 
of our religious bodies with Infidels and Papists 
to effect its overthrow, had signally failed. A 
zeal for the erection of sacred edifices bad been 
coincident with the spiritual awakening. Never 
had a moment more hopeful presented itself from 
the period of the Reformation. Our people 
were gathering around their Church with new 
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affections. The Gospel was sounding clearly 
from our pulpits. No instances of folly or ex- 
travagance had broken out, or not more than 
the sort of average which human infirmity 
generates. 

At this moment, when we seemed, like Israel 
of old, entering the promised land, no over- 
statements on external things should have been 
made. A fear should have possessed every 
heart, lest anything should provoke the Lord to 
turn back again our march into the wilderness. 
We should have reoaembered that nothing so 
soon blights the rising spring of grace in the 
Church as a disproportionate zeal for forms and 
traditions « Nothing so soon saps the bloom of 
piety. Nothing so soon grieves the Holy Spirit. 
Nothing so soon exhausts the good feelings of 
men on inferior points, and diverts their atten- 
tion from substance to shadow, from life to a 
name. 

Now it was just at this moment that the con- 
troversy was begun, and begun in the manner I 
have described, so as precisely to obstruct the 
gracious influences vouchsafed to the Church. 
The consequences have been what we now so 
deeply deplore — and might have been anti- 
cipated. 

II. But you will expect nie to say something con-- 
cerning India. 
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I am full of fear ; everything is at stake. 
There seems to be something judicial in the rapid 
spread of these opinions. If they should come 
over here, and pervade the teaching of our Chap* 
lains, the views and proceedings of our Mission- 
aries, our friendly relations with other bodies of 
Christians, and our position amongst the Hin- 
doos and Mahometans, I-chabod^ the glory is de- 
partedy^ may be inscribed on our Church in India. 
All real advances in the conversion of the 
heathen will stop. Our scattered Christian 
flocks will miss the sound and wholesome 
nourishment for their souls. Our converts will 
quickly dwindle away to a nominal profession. 
Our native Catechists and Missionaries will be 
bewildered. A scheme which substitutes self 
and form and authority of office, for weight of 
doctrine and activity of love, will be eagerly 
imbibed. The spirituality of our Missions will 
be gone. And nothing in the whole world is so 
gi*aceless, as the eminent G6rick^ once observed, 
as a Mission without the Spirit of Christ. 

What course the honoured Prelates and Dig- 
nitaries of our reformed Church at home may 
find it right to follow, I cannot presume to con- 
jecture. I shall be guided, as much as possible, 
in my own proceedings, by the advice and direc- 
tions of His Grace the Archbishop, under whom 

« 1 Sam. iv. 21. 
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we are all placed. Our moderation and charity 
of spirit as a Church render any public mea- 
sures difficult of adoption, except in extreme 
cases, and of some continuance. The Univer- 
sity, however, where the controversy began, has, 
by the voice of its Heads of Colleges and Halls, 
given a specimen of the view taken of the 
whole question by our leading authorities and 
Divines. 

In my own Diocese, till I receive particular 
directions, I shall proceed, as I ought, cautiously 
but firmly, so far as my influence and mild 
authority as a Protestant Bishop extend. I have 
made up my mind. I take a very different view 
of the case now from what I did three years 
since. I then addressed a few cautionary remarks 
to my Reverend Brethren in my public Charge* 
on the question as it then lay before me. I did 
not conceal even at that early period my fears of 
the tendencies of the Traditional School. But I 
leaned to the side of charity. I hoped the 
leaders would have retracted, or ceased to re- 
peat, their errors. I hoped the character of 
those errors would have been soon acknowledged, 
when the novelty had passed. But I was mis* 
taken. 

I now look on the progress of these doctrines 
in a very different light. I am an alarmist. I 

« Charge of July, 1838. 
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believe our Church was never in the danger she 
now iSy except perhaps immediately before the 
Great Rebellion • Not the high Church party of 
which Archbishop Laud was then the head, nor 
the Non jurors who condemned the glorious Re- 
volution of 1688, carried out so many of the 
main principles of the Church of Rome, and pro- 
fessed them so formally, fully, and systematically 
within the Church of England, as is now openly 
done. 

I must not be wanting to Christianity in the 
East on this great occasion, little as I can hope 
to effect. I have already in part answered the 
appeals made to me for my opinion from every 
part of the Diocese, and I may say India, in 
various discourses delivered in the progress of 
my visitation.^ I seize the first opportunity on 
my return to the metropolis, to lift up, as I am 
now doing, my warning voice, on this occasion of 
a solemn Ordination. 

Upon one point of detail I think I should be 
wrong in withholding from you now my inten- 
tion. It is my design to institute in my future 
examinations for Holy Orders a more minute 
inquiry than formerly, as to the sentiments of 
each candidate on the subject of the sufficiency 

^ Especially in five Sermons delivered at Simla ; and in 
single discourses delivered at Kurnaul, Delhi, Agra, Sau* 
gor, Allahabad, Benares> &c. &c. in 1840 and 1841. 

F 
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and completeness of Holy Scriptures as laid 
down in our sixth Article (which contains, in- 
deed, the whole of the doctrine of this discourse 
in the most distinct and expressive terms), and on 
the great fundamental doctrines of our faith 
immediately connected with it. And I shall re- 
quire also of those who are training for Gate- 
chists such previous assurances, at the least six 
months before they offer themselves for the work, 
as may satisfy me upon this vital point. 

III. A few topics of advice to my Reverend 
Brethren jioxxi^ed upon as briefly as possible, shall 
conclude this unavoidably long discourse. 

1. Let us beware of falling into the opposite 
class of errors to those we so justly fear. In 
avoiding one extreme, let us guard against an-^ 
other. Let us watch against any the least depre- 
ciation or neglect of the means of grace, of the 
various branches of sound criticism for arriving 
at the best interpretation of Scripture, of the 
dignity of the Sacraments, of the Divine Autho- 
rity of the Episcopal Polity, and the study of 
Christian antiquity. Let there be no omission 
of any one of the ordinary forms and usages of 
our Reformed Church. Let us remain firm, un- 
moved, enlightened members and Ministers of 
her Communion, with an affection and loyalty 
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unquestionable to her whole polity, doctrine, 
offices, and liturgy, to the minutest point as 
settled in our Rubrics and Canons. 

2. Hasty and uncharitable Judgments of others 
should, also, be especially guarded against. One 
of the great evils of controversy is the exaggera- 
tion, the false rumours, the names of party to 
which they give rise. Let us then listen to no 
idle calumnies. Let us put the very best inter- 
pretation we can with sincerity, upon doubtful 
actions.. Let us impute no motives. Let us 
bear with slight overstatements on subordinate 
matters, where we hope the main truths of the 
Gospel in the salvation of souls are adhered to* 
Let patience have her perfect work in this time of 
our Church's trouble and rebuke. 

Let us do more. Let us imitate, as well as 
commend, what is really praiseworthy in those 
who may most widely differ from us, however 
we may dread the effects of their system. If 
there be in them activity, zeal, an unworldly 
spirit, devotedness to their sacred calling, inde- 
fatigable labours aniongst their flocks, generosity 
to the poor, learning, talent, amiableness of de- 
meanour, let us copy these excellent qualities, 
only avoiding any approach to the errors which 
may unhappily be associated with them. 

T James i. 10 ; Isaiah xxxvii. 3. 

F 2 
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3. Prayer to Almighty Gody the fountain of 
grace, for the larger effusion of the influences of his 
Spirit, should be, above all, offered, and offered 
without ceasing, that He would withdraw His 
stroke from us. We should also with deep 
prostration of soul acknowledge his righteous 
chastisement of us as a Church, for our unfruit- 
fulness and manifold provocations of his Holy 
Spirit. These controversies are permitted in 
anger ; and if we turn not to Him that smiteth 
us, neither seek the Lord of Hosts^ we cannot 
expect that He will interpose on our behalf. He 
only can interfere with effect. His Holy Spirit 
can alone restore the Holy Scriptures and the 
great truths of the Gospel to their just supre- 
macy. His mercy alone can dissipate opposing 
errors ; His powerful grace cause all these bane- 
ful traditions and inventions of men to be re- 
jected, and the vital truths of the Gospel of 
Christ to be believed, and preached. It is not 
argument we want, but Divine influence, to save 
our Church. 

4. In this ^spi?Ht let us humbly t7*ust in the 
name of the Lord^ and stay ourselves upon our 
God.^ The times were, and are still, big with 
hope upon the whole. The apostacy is not fully 
come in. All may be remedied. The world 

3 Isaiah ix. 13. 9 Isaiah i. 10. 



69 

sighs for salvation. Our Missions are bursting- 
out with life. The power of our great Pro- 
testant country is extending on all hands. An 
access for the Gospel into the interior of the 
chief heathen nations seems preparing. We may 
hope, then, that the dark tempest now gathering 
over us may yet be dispersed. God's ways are 
not our ways. Possibly the bold protest which 
the great body of our Church is now entering 
against these corruptions of the Gospel, may be 
blessed to a rapid return of our younger Clergy 
(for it is the young chiefly who are led astray) 
to the ways of' truth. Then the threatened apos- 
tacy will be arrested. Then the pure Gospel 
will resume its sway. Then the Lord Christ 
will return to us as a Church and people. Then 
his cross and passion will again be known, be- 
loved, acknowledged, relied on, gloried in, as 
the only meritorious ground of justification : and 
his Spirit sought for and honoured, as the only 
gracious source of holiness and comfort. Then 
our Church, in common with the other branches 
of the universal Body of the Faithful, will shine 
brighter than ever, holding forth the Word of 
LIFE to them that sit in darkness ;^ till at length 
the earth be filled with the knowledge of the Lord 
as the waters cover the sea.^ 

Deo soli Gloria. 

i PhiJ. ii. 16. 2 Isaiah xi. 9. 
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APPENDIX. 

No. I. 
Referring to p. \ of the Sertnon* 

The following citations are enough to show the general features 
of the Tradition Scheme winch we oppose, 

^' With relation to the supreme authority of inspired Scrip- 
ture, it stands thus — Catholic tradition teaches revealed truth. 
Scripture proves it ; Scripture is the document of faith, Tra- 
dition the witness of it ; the true creed is the Catholic inter- 
pretation of Scripture, or scripturally - proved Tradition ; 
Scripture by itself teaches mediately, and proves decisively ; 
Scripture and Tradition taken together are the joint rule of 
faith." — Catena Patrum^ in Appendix of Professor Keble's 
Sertnon on Primitive Tradition, 3rd edition, 1837, p. 2. 

" Do they not " (Tertullian, &c.) ** employ Church tradition 
as parallel to Scripture, not as derived from it ; and conse- 
quently as fixing the interpretation of disputed texts not sim- 
ply by the judgment of the Church, but by authority of that 
Holy Spirit which inspired the oral teaching itself, of which 
such tradition is the record V* — pp. 23, 24, of the above Sermon 
itself 

'' The Church practices and rules above mentioned, and 
several others, ought, we contend, apart from all Scripture 
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evidence^ to be received as traditionary or common laws ec- 
clesiastical." — p. 33. 

" Without its aid" (the chain of primitive Tradition) 
^' humanly speaking, I do not see how we could now retain 
either real inward communion with our Lord through his 
Apostles, or the very outward face of God's Church and 
Kingdom among us." — p. 38. 

'* Where, except in the primitive Liturgies, a main branch 
of that tradition, can we find assurance that in the holy Eu- 
charist we consecrate as the Apostles did, and consequently 
that the cup of blessing which we bless is the communion of 
the blood of Christ, and the bread which we break the com- 
munion of the body of Christ ?" — p. 38. 

" As it is, by the gracious Providence of Almighty God, 
the points of Catholic consent known by tradition constitute 
the knots and ties of the whole system." — ^p. 41. 



No. II. 



Referriitg top, 35 of the Sertnou, 
On the supposed ambiguities of Scripture, 

it is perfectly extraordinary that learned and able writers 
should gravely argue on the supposed difficulties and ambi- 
guities of the Holy Bible as requiring the aids of Tradition, in 
direct contradiction, as it seems to me, to our 6th Article, and 
to our Homily on the Reading of Holy Scripture. Let such 
passages as the following be considered : — 

'^ Let us diligently search for the well of life in the books 
of the New and Old Testament^ and not run to the stinking 
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puddles of men's traditions, devised by men's imagination, for 
our justification and salvation." 

** For ignorance of God's Word is the cause of all error ; 
as Christ himself affirmed to the Sadducees, saying, that they 
erred, because they knew not the Scripture. How should 
they then eschew error, that will be still ignorant? And how 
should they come out of ignorance, that will not read nor hear 
that thing which should give them knowledge ? He that now 
hath most knowledge, was at the first ignorant : yet he forbare 
not to read, for fear he should fall into error ; but he diligently 
read, lest he should remain in ignorance, and, through igno- 
rance, in error. And if you will not know the truth of God — 
a thing most necessary for you — lest you fall into error, by the 
same reason you may then lie still, and never go, lest, if you 
go, you fall into the mire ; nor eat any good meat, lest you 
take a surfeit : nor sow your corn, nor labour in your occupa- 
tion, nor use your merchandise, for fear you lose your seed, 
your labour, your stock : and so, by that reason, it should be 
best for you to live idly, and never to take in hand to do any 
manner of good thing, lest peradventure some evil thing may 
chance thereof." 

** And concerning the hardness of Scripture ; he that is so 
weak that he is not able to brook strong meat, yet he may 
suck the sweet and tender milk, and defer the rest until he 
wax stronger, and come to more knowledge. For God re«^ 
ceiveth the learned and unlearned, and casteth away none, 
but is indifferent unto all. And the Scripture is full, as well 
of low valleys, plain ways, and easy for every man to use and 
to walk in, as also of high bills and mountains, which few 
men can climb unto." 

** Although many things in the Scripture be spoken in ob- 
scure mysteries, yet there is nothing spoken under dark mys- 
teries in one place, but the self-same thing in other places is 
spoken more familiarly and plainly, to Ihe capacity both of 
learned and unlearned." Horn. 1. 
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So far the Homily. With this compare the following Tra- 
ditionist Doctrine. 

*^ We adhere to pure evangelical truth, so far only as it is 
determined whether we regard the Scripture as that from 
which we are to form our religion according to our own 
interpretation and views ; or whether we regard it as that to 
which^ after having been instructed by the apostolical Church, 
we are to approach, in prayer and in humble leaning for 
guidance on the, Spirit of truth, < in order that we may know 
the certainty of those things in which we have been instructed/ 
The first of these may be called the Sectarian or Heretical 
principle ; the other, the Catholic or Church principle/' 

'< The Sectarian — though professing to rest chiefly on 
Scripture, yet contends strongly for the reasonableness ^ of 
exercising his own judgment upon it, in his own way.'' 

** The Trinitarian Dissenter, while rejecting Apostolical 
succession, Infant baptism, or the efficacy of the Sacrament* 
as means and pledges of grace, on the ground of the insuf- 
ficiency of proof of them in Scripture, will deny that the 
proofs of the doctrines which he does admits are in any way 
inconclusive or unsatisfactory. Yet what says the Socinian 
respecting those same doctrines ? Is he satisfied with these 
proofs which to the other are so convincing ? And how the 
former is to reply to him, consistently with his principle^ it is 
difficult to conceive. True, they will join issue on the force 
with which the proofs strike each of them respectively ; and 
each may, and probably will, retain his opinion. But the 
former has, by his own principle of the right of private in- 
terpretation, put it out of his power to condemn the creed of 
the other, or to maintain that his own is more scriptural or 
more essential to salvation." Woodgaie's Bampion Lecittres, 
Oxford, 1838, p. 30, 36, 37, 38. 

Now, I ask, what is all this but allowing an ambiguity in 
Scripture, which places the Trinitariak and the Sociiiian 
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on the same footing P This seems to me to overturn every- 
thing. 

Contrast, Reader, I pray you, with these Tradiiionist no- 
tions^ the following manly language of Bishop Horsley ; or 
the plain common sense of our great practical Commentator 
Scott, with the testimony which he cites from Whitby ; or the 
sentiment of the meek and devout Newton, the author of 
•* Cardiphonia,*' and friend of Cowper, 

<' It is the glory of our Church, that the roost illiterate of 
her sons are in possession of the Scriptures in their mother 
tongue. It is their duty to make the most of so great a 
blessing, by employing as much time as they can spare from 
the necessary business of their several callings, in the diligent 
study of the written word. It is the duty of their teachers to 
give them all possible assistance and encouragement in this 
necessary work. I apprehend that we mistake our proper duty, 
when we avoid the public discussion of difficult or ambiguous 
texts, and either keep them entirely out of sight, or, when 
that cannot easily be done, obtrude our interpretations upon 
the laity, as magisterial or oracular, without proof or argu- 
ment — a plan that may serve the purposes of indolence, and 
may be made to serve worse purposes, but is not well adapted 
to answer the true ends of the institution of our holy order. 
The will of God is, that all men should be saved 3 and to 
that end, it is his will that all men, that is, all descriptions of 
men, great and small, rich and poor, learned and ignorant, 
should come to the knowledge of the truth. 0/ the truth — 
that is, of the truths brought to light by the Gospel : not 
only of the fundamental truths of faith towards God, of re- 
pentance from dead works, and of a future judgment, — but . 
of all the sublimer truths concerning the scheme of man*s 
redemption, It is God*s will that all men should be brought 
to a just understanding of the deliverance Christ hath wrought 
for us, — to a just apprehension of the magnitude of our hopes 
in him, and of the certainty of the evidence on which these 
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hopea are founded. It is God's will that all men should 
come to a knowledge of the original dignity of our Saviour's 
person^— of the mjstery of his incarnation ,— of the nature of 
his eternal priesthood, the value of his atonement, the efficacy 
of his intercession. These things are never to be understood 
without much more than a superficial knowledge of the Scrip- 
tures of the New Testament, — and yet that knowledge of the 
Scriptures which is necessary to the understanding of these 
things, is what few, I would hope, in this country, are too 
illiterate to attain. It is our duty to facilitate the attainment 
by clearing difiiculties. It may be proper to state those we 
cannot clear, — ^to present our hearers with the interpreta- 
tions that have been attempted, and to show where they 
fail ; — ^in a word, to make them masters of the question, 
though neither they nor we may be competent to the resolu- 
tion of iU* .... 

*' £very sentence of the Bible is from God, and every man 
is interested in the meaning of it. The teacher, therefore, is 
to expound, and the disciple to hear and read with diligence ; 
and much might be the fruit of the blessing of God on their 
united exertions. And this I infer, not only from a general 
consideration of the nature of the Gospel doctrine, and the 
cast of the Scripture language, which is admirably accommo- 
dated to vulgar comprehensions, but from a fact which has 
happened to fall much within my own observation, — the pro- 
ficiency, I mean, that we often find, in some single science, of 
men who have never had a liberal education, and whoj except 
in that particular subject on which they have bestowed pains 
and attention, remain ignorant and illiterate to the end of 
their lives. The sciences are said, and they are truly said, 
to have that mutual connexion, that any one of them may be 
the better understood for an insight into the rest. And there 
is, perhaps, no branch of knowledge which receives more 
illustration from all the rest, than the science of religion : yet 
it hath, like every other, its own internal principles on which 
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it rests, with the knowledge of which, with any other, a great 
progress may be made. And these lie much more open to 
the apprehension of an uncultivated understanding than the 
principles of certain abstruse sciences, such as geometry, for 
instance^ or astronomy, in which I have known plain men, 
who could set up no pretensions to general learning, make 
distinguishing attainments." — Bp, Horsleys Sermon, vol. i. 
p. 4— 9. 

*' It should be a rule with every one who would read the 
Holy Scriptures with advantage and improvement, to com- 
pare every text, which may seem either important for the 
doctrine it may contain, or remarkable for the turn of the 
expression, with the parallel passages in other parts of Holy 
Writ : that is, with the passages in which the subject matter 
is the same, the sense equivalent, or the turn of the expression 
similar. These parallel passages are easily found by the 
marginal references in the Bibles of the larger form. It were 
to be wished indeed, that no Bibles were printed without the 
niargin. 

** Particular diligence should be used in comparing the 
parrallel texts of the Old and the New Testaments. When 
you read the Old Testament, if you perceive by the margin 
that any particular passage is cited in die New, turn to that 
passage of the New to which the margin refers, that you 
may see in what manner, in what sense, and to what purpose, 
the words of the more ancient are alleged by the later 
writer, who, in many instances, may be supposed to have 
received clearer light upon the same subject. On the other 
hand, when in the New Testament you meet with citations 
from the Old, always consult the original writer, that you 
may have the satisfaction of judging for yourselves, how far 
the passage alleged makes for the argument which it is 
brought to support In doing this you will imitate the ex- 
ample of the godly Jews of Bersea, which is recorded with 
approbation in the Acts of the Apostles, who, when Paul and 



82 

Silas reasoned with them out of the Scriptures of the Old 
Testament^ clearly setting before them tlie prophecies con- 
cerning the Messiah^ and the accomplishment of those pro- 
phecies in Jesus, whom they preached, searched the Scrip- 
tures daily, whether these things were sOn These Bersean 
Jews compared the parallel passages of St. Paul's oral doc- 
trine with the written Scriptures of the Old Testament. And 
we now should with equal diligence compare the written 
doctrine of St. Paul and of his fellow-labourers with the writ- 
ings of the Old Testament. It is incredible to any one who 
has not in some degree made the experiment, what a pro- 
ficiency may be made in that knowledge which maketh wise 
unto salvation, by studying the Scriptures in this manner, 
without any other commentary or exposition^ than what the 
different parts of the sacred volume mutually furnish for each 
other. I will not scruple to assert, that the most illiterate 
Christian, if he can but read his English Bible, and will take 
the pains to read it in this manner, will not only attain all 
that practical knowledge which is necessary to his salvation, 
but, by God's blessing, he will become learned in everything 
relating to his religion in such degree, that he will not be 
liable to be misled, either by the refined arguments or by the 
false assertions of those who endeavour to ingraft their own 
opinion upon the oracles of God. He may safely be igno- 
rant of all philosophy, except what is to be learned from the 
sacred books, which indeed contain the highest philosophy 
adapted to the lowest apprehensions. He may safely remain 
ignorant of all history, except so much of the history of the 
first ages of the Jewish and of the Christian Church as is to 
be gathered from the canonical books of the Old and New 
Testament. Let him study these in a manner I recommend^ 
and let him never cease to pray for the illumination of that 
Spirit by which these books were dictated ; and the whole 
compass of abstruse philosophy and recondite history shall 
furnish no argument with which the perverse will of man 
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shall be able to shake this learned Christianas faith. The 
Bible thus studied will indeed prove to be what we Pro- 
testants esteem it^ a certain and sufficient rule of 
FAITH and practice, a helmet of salvation, which alone may 
quench the fiery darts of the wicked."— Horsley*8 Five Ser^* 
mons, p. 223—228. 

Next let us hear the Rev. Thomas Scott, in his Commen- 
tary on a text which of itself overthrows the whole Tradition 
Scheme. 

" Therefore seeing we have this ministry, as we have re' 
ceived mercy y we faint not ; but have renounced the hidden 
things of dislionesty i not walking in craftiness, nor handling 
the word of God deceitfully ; hut by manifestation of die ' 
truth conunending ourselves to every mans conscience in the 
sight of God."" 2 Cor. iv. 1, 2. 

* What reason can be assigned why they who preached 
the Gospel plainly, should write the same things to the same 
persons obscurely ? — (Eph. iii. 4j Phil. iii. 1 ; 1 Peter i. 13, 
14; iii. 1, 2.) — ** Whatsoever things were written of old 
time, were written for our learning:" (Rom. xv. 4:) and 
surely they who wrote afterwards by the same Spirit, wrote 
for the same end, that they to whom they wrote might ** be 
wise to that which is good ;** (Rom. xvi. 19 ;) — and if they 
wrote for our learning and instruction, to be sure they wrote 
plainly and clearly as to them ; since otherwise they wrote 
not so as to instruct and teach, but rather to confound the 
reader. Seeing, therefore, the great end of writing the 
Scripture was to instruct the world in the will and mind of 
God, and the great things of the Christian faith — their w^rit- 
ings are an effectual means to obtain it ; which yet they 
cannot be, unless they are plain and clear, as to the great 
things of Religion.' — Whitby. This was written against the 
Papists, who discourage the reading of the Scriptures, be- 
cause they are obscure, lest the common people should learn 
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lieresy from them; and on the same ground they rest the 
elaims of the Church to infallibility and the authority of their 
traditions. But the reasoning is equally conclusive against 
all those nominal Protestants, ivho suppose that great learn- 
ing and skill are needful to understand the Scriptures, espe- 
cially the Apostolical epistles, otherwise conclusions may be 
drawn from them, which they think heretical ; and this is a 
consideration which is become of very great importance, in 
the strange and anti-christian controversy of late excited even 
among Protestant ministers and rulers of the Church, about 
the propriety of circulating the Holy Scriptures alone among 
mankind in general." 

Lastly, the Rev. John Newton thus writes:" 

** A critical knowledge of the original languages, a skill ia 
the customs and manners of the ancients, an acquaintance 
with the Greek and Roman classics, a perusal of Councils, 
Fathers, Scholiasts and Commentators, a readiness in the 
subtil ties of logical disputation — these, in their proper sub- 
serviency and place, may be of considerable use to clear, 
illustrate, or enforce the doctrines of Scripture; but unless 
they are governed by a temper of humility and prayer ; unless 
the man that possesses them accounts them altogether as 
nothing without the assistance of the Spirit of God, which is 
promised to guide believers into all truth ; unless he seeks 
and prays for this guidance, no less earnestly than those 
which know nothing but their mother tongue; I make no 
scruple to affirm, that all this apparatus of knowledge only 
tends to lead so much the further astray, and that a plain, 
honest, ploughman, who reads no book but his Bible, and has 
no teacher but the God to whom he prays in secret, stands 
abundantly fairer for the attainment of true skill in divinity .'' 
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No. III. 

Referring top, 38. 

On Meditation on tlie Scripture. 

*' Aud in reading of God's word, he not always most pro- 
Htetb that is most ready in turning of the book, or in saying 
of it without the book ; but he that is most turned into it ; 
that is most inspired with the Holy Ghost." 

'' Let us night and day muse, and have meditation and 
contemplation in them ; let us ruminate, and, as it were, chew 
the cud, that we may have the sweet juice, spiritual effect, 
marrow, honey, kernel, taste, comfort, and consolation of 
them." — Homily on recuLing Holy Scripture. 



No. IV. 

Referring to pp. 43 — 47. 

On Tradition bringing in another Gospel, 

It would be sufficient to refer, on the subjects of Justifica- 
tion, Holiness, and Consolation, to the Tracts for the Times, 
passim ; to Dr. Pusey's letter -, Mr. Newman on Justification, 
and other writings ; Froude's Remains, and all the accredited 
publications of the party. 

A few citations may, however, be made for the information 
of those who are not familiar with the controversy. 

1. Justificaiion, 

'^ Christ is our Righteousness by dwelling in us by the 
Spirit. He justifies us by entering into us. He continues to 
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justify us by remaining in us." — Newmans Lectures on Justi' 
fication, p. 167. 

'* Justification is a continual work — it niiust be the Spirit's 
work, not Christ's." — p. 236. 

** There are ten thousand Justifications.'' — ^p. 237. 

*' Our Justification consists in our Regeneration." — p. 239. 

** Justification is an imparting of Righteousness — a work 
of the Holy Ghost, a spiritual gift or presence in the heart.'*— 
p. 247. 

<< Our Righteousness after Justification, as far as it goes, is 
real, tending to fulfil the perfect law, and such as to be a be- 
ginning, outset, or ground on which, when purified and per- 
fected by His, God may justify us." — p. 428. 

Contrast with this the immortal Hooker. After exposing 
the doctrine of the Council of Trent, which, though erroneous 
enough, is less so than that which the Tradition School is 
now venturing in the 19th Century, and in the bosom of 
our Protestant Reformed Church, to teach — Hooker thus pro- 
ceeds: 

'' This is the mystery of the man of sin. This maze the 
Church of Rome doth cause her followers to tread, when they 
ask her the way of justification. I cannot stand now to unrip 
this building, and to sift it piece by piece ; only I will set a 
frame of apostolical erection by it in few words, that it may 
befall Babylon, in presence of that which God hath builded, 
as it happened unto Dagon before the ark. 

'< ' Doubtless,' saith the Apostle, ' I have counted all things 
lost, and I do judge them to be dung, that I may win Christ ; 
and be found in him, not having mine own righteousness, but 
that which is through the faith of Christ, the righteousness 
which is of God through faith.* Whether they speak of the 
first or second justification, they make the essence of it a 
divine quality inherent, they make it righteousness which is 
in us. If it be in us, then is it ours, as our souls are ours. 
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though we have them from God, and can hold them no longer 
than pleaseth him, for if he withdraw the breath of our nos- 
trils, we fall to dust : but the righteousness wherein we must 
be found, if we will be justified, is not our own, therefore we 
cannot be justified by any inherent quality. Christ hath 
merited righteousness for as many as are found in him. In 
him God findeth us, if we be faithful ; for by faith we are in- 
corporated into him. Then, although in ourselves we be alto- 
gether sinful and unrighteous, yet even the man which in 
himself is impious, full of sin ; him being found in Christ 
through faith, and having his sin in hatred through repent- 
ance ; him God beholdeth with a gracious eye, putteth away 
his sin by not imputing it, taketh quite away the punishment 
due thereunto, by pardoning it ; and acceptetfa him in Jesus 
Christ, as perfectly righteous, as if he had fulfilled all that is 
commanded him in the law : shall I say more perfectly right- 
eous than if himself had fulfilled the whole law? 1 must take 
heed what I say : but the apostle saith, ^ God made him 
which knew no sin, to be sin for us ; that we might be made 
the righteousness of God in him.' Such we are in the sight 
of God the Father, as is the very Son of God himself. Let it 
be counted folly orphrensy, or fury whatsoever, it is our com- 
fort, and our wisdom ; we care for no knowledge in the world 
but this, that man hath sinned, and God hath suffered ; that 
God hath made himself the sin of man, and that men are made 
the righteousness of God.'* — Hookers Works, vol. iii. part 2, 
p. 609, 610. 

This will surely suffice as to Justification. 

2. Sacraments. 
With regard to their over-exaltation of the Sacraments, 
their correspondent lowering of the standard of holiness and 
consolation, and their general dissatisfaction with the settle- 
ment of things at the Reformation, the following passages 
from the Tradition writers may be sufficient :-^ 
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*' The fact is unquestionable, that certain services had been 
abandoned, which, according to the constant witness of the 
remains of antiquity, had constituted an important portion of 
the Christian ritual ; e. g. the solemn offering of the elements 
before consecration for the living and the dead, with comme- 
moration of the latter, in certain cases, bj name. It should 
seem that those who were responsible for these omissions 
must have felt themselves precluded, ever after, from urging 
the necessity of Episcopacy, or of anything else, on the ground 
of uniform Church Tradition. Succeeding generations ob- 
viously need not experience the same embarrassment to the 
same extent : since they have only to answer for bearing with 
the innovation, not for introducing it."^ 

*' For example, would not most men maintain, on the first 
view of the subject, that to administer the Lord's Supper to 
iufants, or to the dying and insensible, however consistently 
pious and believing in their past lives, was a superstition? 
And yet both practices have the sanction of primitive usage.*' 

*' Indeed, this may even be set down as the essence of sec- 
tarian doctrine, (however its mischief may be restrained or 
compensated, in the case of individuals^) to consider faith, and 
not the sacraments, as the instruments of justification and other 
gospel gifts." * 

" Had he been taught as a child, that the Sacraments, not 
preaching, are the sources of Divine grace."*"^ 

^* She, the Church, has no second Baptism to give, and so 
she cannot pronounce him altogether free from his past sins. 
There are but two periods of absolute cleansing, Baptism 
and the Day of Judgment. She therefore teaches him con- 
tinually to repent, that so his sins may be blotted out, though 
she has no commission to tell him absolutely that they are."^ 

** You will be shocked at my avowal that I am every 

' Keble, Prefiice to Hooker, p. Ixil. 

^ Tracts for the Times, vol. ii. p. iv ; vol. i. p. iv. 

® Dr. Pusej^'s Letter, p. 93. 
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day becoming a less and less loyal son of tbe Reforma- 
tion." 

'* I think people are injudicious who talk against the Roman 
Catholics for worshipping saints and honouring the Virgin and 
images, &c. These things may perhaps be idolatrous ; I 
cannot make up my mind about it." — " Your trumpery prin- 
ciple about Scripture being the sole rule of faith in funda- 
mentals (I nauseate the word) is but a mutilated edition, 
without the breadth and axiomatic character of the original."'* 

" What must have been her gifts, who was chosen to be the 
only near relative of the Son of God ? What, think you, 
was the sanctity and grace of that human nature, of which 
God formed his sinless Son ? How is it possible we should 
bear to gaze on the creature's holiness in its fulness ? " * 

*' Grant, O Lord, we beseech thee, that we thy servants 
may ever prosper in perpetual health of body and mind, and, 
by the glorious intercession of the Blessed Mary, Ever Virgin, 
may be delivered from present sadness, and enjoy eternal 
bliss." 6 

" To honour the Roman Church and the Roman bishops, 
for example, without countenancing the errors of Popery, 
is a perplexing problem." 7 

** But is it then a duty to forget that Rome was our mother, 
through whom we were born to Christ?"® 

"• O Mother, Church of Rome, why has thy heart 
Beat BO untruly to thj northern child ? " 

'* You must have dissent or monachism in a Christian 
country : so make your choice." * 

" Great towns will never be evangelized merely by the 
parochial system ; they are beyond the sphere of the parish 
priest, burdened as he is with the endearments and anxieties 
of a family." * 

* Froude's Remains, vol. i. 294, &c. ' Rev. J. H. Newman ^s Sermons, p. 8. 
^ Tract8fortheTime8,No.75,p.53. ^ British Critic, Jan. 1838, p. 233. 

* Tracts, No, 77, p. 33. » Lyra Apost,, p. 229. 

1 Brit. Mag., v. ix. p. 366. > British Mag., vol. ix. p. 368. 
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*' It has lately come into my head^ that the present state of 
things in England makes an opening for reviving the monastic 
system." * 

** As to the Reformers, I think worse and worse of them/' 
— *^ Really I hate the Reformation and the Reformers more 
and more."—'' The Reformation was a limb badly set; it 
must be broken again in order to be righted." ^ 

** The perverse ecclesiastical spirit^ to which the Reforma- 
tion on the continent gave birth.'* ^ 

^ Tlien many a schism overleaped the banks ; 
Gknevese, Lutheran, Scotch diyenities.*^' 

^' The substantial in the way of thinking and moral senti- 
ment, which separate the Reformers from the Fathers. — Ge- 
nerally speaking, the tone of the fourth century is so unlike 
that of the sixteenth, on each and all of these topics, that it is 
impossible for the same mind to sympathize with both. You 
must choose between the two lines ; they are not only diverg- 
ing, but contrary." 7 

'' That there are real difficulties to a Catholic Christian in 
the Ecclesiastical position of our Church at this day, no one 
can deny." 

** Moreover, it is a very serious truth, that persons and 
bodies who put themselves into a disadvantageous state, can- 
not at their pleasure extricate themselves from it. They 
are unworthy of it; they are in prison, and Christ is the 
Keeper," 

'' Till we her children are stirred up to this religious 
course, let the Church, our Mother, sit still ; let her children 
be content to be in bondage ; let us work in chains ; let us sub- 
mit to our imperfections as a punishment ; let us go on teach- 
ing through the medium of indeterminate statements, and in- 
consistent precedents, and principles but partially developed* 

' Fronde's Remains, vol. i. p. 322. * Fronde, vol. i. p. 379, 389, 433. 
* British Magazine, toI. ix. p. 359. ' Brit. Mag., toU ix. p. 31. 
^ Fronde's Remains, vol. iii. pref. pp. xxviii. xxiv. 
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We are not better than our fathers ; let us bear to be what 
Hammond was^ or Andrews, or Hooker ; let us not faint under 
that body of death, which they bore about in patience ; nor 
shrink firom the penalty of sins^ which they inherited from the 
age before them." 

" But these remarks are beyond our present scope, which 
is merely to show that, while our Prayer Book is acknow- 
ledged on all hands to be of Catholic origin, our Articles also, 
the offspring of an uncatholic age, are, through God's good 
providence, to say the least, not uncatholic, and may be 
subscribed by those who aim at being catholic in heart and 
doctrine/' ^ 



Some of the quotations in pp. xvii. and xviii. are taken from the ad- 
miiahle ** EsBays on the Church by a Layman,*^ p. 402, Ed. 1840. 



No. V. 

Referring to p. 49. 
On Charity to other Reformed Chttrches. 

The charitable opinion of Cranmer, Ridley, Parker, Grindal, 
Whitgifl, Jewel, Hooker, and all the most eminent Prelates 
and Divines of the early times of our Protestant Church on 
this subject, is well known. So also of Bishop Andrews, 
Bishop Cosins, Dr. Field, Dr. Fulke, Bishop Sanderson, 
Bishop Stillingfleet, Bishop Hall, Bishop Davenant, Arch- 
bishop Usher, Archbishop Bramhall, Archbishop Wake, 
Bishops Tomline, Horsley, Marsh, Van Mildert, &c. &c. 

Mr. Keble acknowledges as to Jewel, Whitgift, &C.9 '' It 
is enough with them to show tbat the government of Arch- 

* Newman'b Tract, No. 90. p. 2—4. 



92 

bishops and Bishops is ancieot and allowable; thej never 
venture to urge its exclusive claim, or to connect the succes- 
sion with the validity of the Sacraments. One obvious reason, 
and probably the chief one of their silence, was the relation in 
which they stood to the foreign Protestant congregation." 9 

Bishop Burnett's opinion as to the design of our 23rd Ar- 
ticle is decisive. 

" The second part is put in very general words> far from 
that magisterial stiffness in which some have taken upon them- 
selves to dictate in this matter. The Article doth not resolve 
this into any particular constitution, but leaves the matter 
open and at large for such accidents as had happened, and 
such as might still happen. They who drew it, had the state 
of the several Churches before their eyes that had been dif- 
ferently re-formed. When this grew into a constitution, and 
when it was begun by the consent of a Body who are sup- 
posed to have had an authority in such an extraordinary case, 
whatever some hotter spirits have thought of this since that 
time, yet we are very sure that not only those who penned the 
Article, but the body of this Church for above half an age 
after, did, notwithstanding their irregularities, acknowledge 
the Foreign Churches so constituted to be true Churches, as 
to all the essentials of a Church, though they had been at 
first irregularly formed, and continued still to be in an imper- 
fect state." 

<^ Neither our Reformers nor their successors for near 80 
years after those Articles were published, did ever question 
the constitution of such Churches." 

Contrast with this the following passage of the Traditionist 
School : — 

" The Reformed Church of England has given birth to two 

^ Keble*8 Preface to Hooker, p. lix. Ix. 
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martyrs^ an archbishop, and a king ; and both these blessed 
saints died i'or Episcopacy. But was it for a form, or a point 
of discipline, that they resisted thus unto death ? Surely 
not" — *' When they contended for £piscopacy as one of the 
essentials of religion^ they no more regarded it as an external 
and a form, than they reg< rded Christ's death upon the cross 
as an external and a form." 

" Their belief on this subject seems to be contained in the 
following propositions : — 

<* 1. That before Jesus Christ left the world, he breathed 
the Holy Spirit into his apostles; giving them the power of 
transmitting this precious gift to others by prayer and (he 
imposition of hands ; that the apostles did so transmit it to 
others ; and they again to others ; and that in this way it has 
been preserved in the world in the present day. 

" 2. That the gift thus transmitted empowers its posses- 
sors, (1.) to admit into or exclude from the mysterious com. 
munion called in Scripture ' the kingdom of heaven/ any 
one whom they judge deserving of it; and this wilh the 
assurance that all whom they admit or exclude on earth and 
externally, are admitted or excluded in heaven and spiritually, 
in the sight of God and of holy angels ; (2.) that it empowers 
them to bless, and intercede for those who are within this 
kingdom, in a sense in which no other men can bless or in- 
tercede ; (3.) to make the Eucharistic bread and wine the 
Body and Blood of Christ, in the sense in which our Lord 
made them so ; (4.) to enable delegates to perform this 
great miracle, by ordaining them with imposition of hands. 

*' In these propositions is contained the substance of what 
the great champions of Episcopacy have contended for ; and 
these, if admitted to become in the remotest degree credible, 
evidently give a new complexion to the question. To be 
admitted within the mysterious precincts of the kingdom of 
heaven, to be miraculously blessed, and miraculously fed 
with the Bread that came down from heaven, these are surely 
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something more than forms and externals ; and the Episco- 
pacy that has (if indeed it has) preserved them to us, is some- 
thing more than a matter of bare discipline^ observed in con- 
formity to Apostolical practice. 

^* According to this view of the subject, to dispense with 
Episcopal Ordination is to be regarded not as a breach of 
order merely > or a deviation from Apostolical precedent^ but 
as a surrender of the Christian priesthood^ a rejection of all 
the powers which Christ instituted Episcopacy to perpetuate ; 
and the attempt to substitute any other form of ordination for 
it, or to seek, communion with Christ through any non- 
episcopal association, is to be regarded, not as a schism 
merely, but as an impossibility.'* — Frottdes Remains (vol. iii. 
p- 40—43.) 

Can any case be clearer 1 Need a word more be said ? 
An attempt is sometimes made to escape from this decision of 
our Church by framing a new Article out of the 19th, 23rd, 
and 36th, and the Preface to the Ordination Service — but the 
attempt is vain. 

To lay together, indeed, these and other parts of our Ar- 
ticles, Liturgy, and Homilies, in order to arrive at the entire 
view of our Reformers as to what constitutes the perfect 
order and well-being of a Church, and of their own Church 
in particular, is quite proper. But to collect them together 
with the intention of substituting them as a new Article, in 
the place of that which our Reformers left us, is evidently in- 
defensible. It is to alter the definition of a Church. 

For example, our Reformers have defined what constituteH 
the essence of a Church, and have included in that definition 
three things : (1.) a congregation of faithful men; (2.) the 
pure word of God preached ; and (3.) the sacraments duly 
administered according to Christ's ordinance in all things 
of necessity requisite to the same. This is our 19th Ar- 
ticle. 
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Again, they have laid down in the 23rd Article the persons 
who may minister in the congregation, and have determined 
that — (1.) none can do it till they are lawfully called and sent 
to execute the same ; and that (2.) those are such who are 
chosen by men who have public authority given unto them in 
the congregation to call and send ministers into the Lord's 
vineyard. 

Here our Reformers stop ; and here we are bound to stop 
also, with respect to what is essential to a Church of 
Christ. 

To substitute new Articles, such as the following, is mon- 
strous. '* The Visible Church of Christ is (1.) A congrega- 
tion of faithful men ; in which (2.) the apostolical succes- 
sion of Bishops is retained ; the (3.) pure word of God is 
preached ; and (4.) the sacraments, &c." And so as to Ar- 
ticle 23rd. 

And yet this is what our Tradition writers do. The Re- 
formers considered the particular form of episcopal Church 
Polity, though of g^at importance, and, in their view of Apo- 
stolical origin, yet not of the essence of a Church 5 and framed 
their Articles so as to embrace within their definition their 
Sister Churches of the Reformation. Our Traditionists, on 
the contrary, lay down episcopacy and the apostolical succes- 
sion as essential to a Church — its centre principle — and con- 
sider all other Churches as in fact excluded from the cove- 
nanted mercies of God.^ 

Do we not, however, most cordially approve, and warmly 

* Thej take the same course with the 6th Article ; that is, they collect 
matters from the 20th, thrust them into it, frame a new Article, and 
then turn round and tell you that the Scripture is not the only Rule of 
Faith. 

So the 11th Article on Justification, being duly inlaid with parts from 
the 12th on Good Works, no longer teaches us that we are justified and 
accounted righteous before God by faith only. In this way any thing 
may be proved. 
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defend, our 36th Article, and the Preface to our Ordination 
Services^ which proceed onwards from these general state- 
ments as to the Essence of a Church, and lay down the par- 
ticular rules of Polity in our own? Undoubtedly we do. 
There are none more fully persuaded of the divine authority 
of Episcopacy than ourselves. But we stop where our 
Church steps; we distinguish between what is essential to 
the BEING of a Church, and what is necessary to its well- 
being, as Bishop Hall expresses it. This we consider to be 
in the true spirit of Cranmer and our great Reformers. This 
we consider scriptural, sound, holy, beneficial. This unites 
firmness and consistency in our own practice with Charity 
towards others. 

The effect of over-statements is always bad. It may for a 
time make partizans and zealots ; but it soon generates con- 
ceit, false confidence, superstition, bigotry, and uncharitable- 
ness. It then goes on to draw away the minds of men from 
the great Redemption of the Gospel, and a humble reliance 
on the Atonement of Christ and the grace of the Holy Ghost, 
to external things, to exaggerated views of the sacraments, to 
penances, voluntary humility, &c., and ultimately, as I have 
shown, to another Gospel. 

There is one more point which I would here notice. Great 
stress is laid by the writers whom we are opposing, on the 
19th Canon of 1571, which is thus worded, " Imprimis vide- 
bunt concionatores ne quid unquam doceant pro concione, 
quod k populo religios^ teneri et credi velint, nisi quod con- 
sentaneum sit Doctrinse Veteris et Novi Testamenti, quod- 
que ex ilia Doctrina Catholici Patres et Veteres Episcopi 
colleger! nt :" or as Dr. Pusey renders it, *' The clergy shall 
be careful never to teach anything from the pulpit to be 
religiously held and believed by the people, but what is agree- 
able to the doctrine of the Old and New Testament, and col- 
lected out of that same doctrine by the Catholic Fathers and 
ancient Bishops." 
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The question which here arises ib. What authority has this 
Canon to bind the Clergy in the present day ? fiishop 
Gibson> in his Codex, thus speaks : '' By Canons I mean those 
ecclesiastical laws which were made in the Convocation of the 
province of Canterbury in the first year of James the 1st, and 
which are therefore distinguished by the name of the Canons 
of 1603. They are generally taken (and in many places by 
repetition word by word) from Canons and constitutions 
which had been made in the reign of Queen Elizabeth ; and 
which, being confirmed only /or herself, and not expressly 
for her heirs, are thought to have lost their authority by 
her death; till many of them had new life given them in 
these Canons of 1603, which were also received and passed 
about two years after, in the province of York."-— Pr6- 
face^ p. xi. 

Again, The Bishop observes, p. 955, Note n, " The Canons 
and constitutions which were made and published in the reign 
of Queen Elizabeth were confirmed only during the life of the 
Queen ; and that was the reason why, upon her death, they 
proceeded with so much expedition to the compiling of the 
present Canons ; which are taken in the main out of the In- 
junctions and Canons that had been made in the three fore- 
going Protestant Reigns.*' 

Stype, in his life of Parker, C. 5, observes, that " these 
Canons were signed by the Bishops and the Upper House, but 
not by the Lower ; that the Queen declined giving any formal 
assent to them, which Parker, tliough pressed by Grindal, 
was unable to procure ; nor were they confirmed by act of 
Parliament j and that finally Archbishop Parker himself put 
them forth ** only for further instruction ; and, if they please 
not, faciet Deus quod bonum est in oculis suis." 

The observations of Bishop Short, under the year 1571, on 
these Canons are, " In the convocation a set of Canons per- 
taining to discipline was framed for the regulation of the 
Officers of the Church, and to declare the duties attached to 

H 
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Bisbdps, Deans, Archdeaomis, 8tc* ; as well as to prereai Ike 
erfls arising from non-reBidence, pluralities, and ooimpi pre- 
sentations. They are extant in Sparrow's collection, tbongii 
they never receired the sanction of the Qoeen, who thonght 
that the authority of the Bishops, derived firom her supre- 
macy, was su£Bcient to enforce them. Yet CMadal justly 
observed, when Parker ui^^ed the adoption of them in the 
prorince of York, that the fine words of her Majesty might 
fly away as the wind, and could little serve the Bidiops, if 
they were adjudged to have incurred the penalties of a pr8&- 
munire, which could only be guarded against by a legal 
enactment of them, derived from the Royal approbation in 
scriptb/' — ^vol. L p. 406, 1st Edition* 

It should seem, therefore, that this Canon, not being in- 
serted in the code of 1603 — and the omission must have been 
designed — has now no binding authority upon Uie Clergy, 
and proves nothing as to the judgement of the Church of 
England, except it be that she considered it better not to 
make any reference to the Catholic Fathers and ancient 
Bishops as a g^ide for Preachers. 



No. VI. 

Referring to pcige 56. 



On the mysticed piety of the letters of the Roman CathoHe 
Bishop Dr. Wiseman, and the Tradition Author^ Mr. 
Netaman. 

TO THE EDITOR OF THE TABLET. 

*' Dear Sir,— The late occurrences at Oxford cannot fail 
to excite the interest of the Catholic public, and to claim no 
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inconsiderable attention from you, in your paper. You will 
not^ therefore, I trust, consider it an intrusion on my part, if 
I offer you a few remarks upon the feelings with which I 
humbly think we ought to view the present controversy. 

" My own impression is, that Divine Providence has 
clearly taken the conduct of a great and important cause into 
its own hands ; has made it independent of our calculations, 
and almost of our feeble assistance. This seems manifestly to 
have been its course in all our religious interests of late — to 
run before our most ardent expectations, and humble us, 
while it rejoiced us by results which we must feel were not 
the fruits of our zeal or energy. It has been so with the 
revival of Catholicity in England ; so with the return of edu- 
cation and every other means of religious increase into our 
country, after centuries of banishment ; so with our uncon- 
ditional relief from penal fetters ; so with the rise of every 
Catholic institution amongst us — colleges, convents, hospitals, 
schools, and churches ; so in our dear sister, Ireland, in the 
instantaneous cure of a deep-rooted national vice, which 
would have seemed, humanly speaking, to require many years 
of unremitting labour from many powerful hands ; so, in fine 
— and here the finger of God seems even more wonderful — ^in 
the good-will and interest excited in our regard among our 
fellow-countrymen ; the softening down of prejudices ; the 
procuring for us a calm and dispassionate hearing. In all 
these events, and many others which I pass over, there have 
been unequivocal tokens of a hastening forward, by a supe- 
rior and unseen influence, beyond the slow march which our 
imperfect strength, and less ardent zeal, could have ever 
communicated. Ask any man of fifty, if, when he was young, 
he would have ventured to augur the present state of Catho- 
licity in England, and he will unhesitatingly reply, that he 
could not have anticipated it. 

** Among the symptoms of favourable change, none has so 
justly attracted our attention as the movement toward Catholic 

H 2 
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ideas and Catholic feeliDgs, which loiiie theologians of Ox- 
fonU a few years back, quietly but earnestly Gommenced. I 
own that firom the beginning 1 have watched its progress 
with a growing interest, because I thought I saw in it the 
surest gruarantee and principle of final success ; gradual and 
steady growth and deyelopement ; a continued approximation 
towards unity and truth. From the first I have ever con- 
sidered those engaged in it as men glided by a zeal and 
uprightness worthy of the better side, and by a disinterested 
desire to promote, by what they considered the best means, 
the cause of religion. 1 own, however, that I regretted the 
apparent slowness of their progress towards the end we desired; 
and the necessary inconsistencies of a theological system 
which had not purged the truths it had revived of the alloy of 
error with which they were mixed, it seemed a duty to lend 
a helping hand towards the happy consummation, and to 
advance the work by pointing out what yet remained to be 
accomplished. At the same time, it appeared the labour of 
years, and beyond all present expectation. 

" In the mean time, an ever-ready, over-ruling power has 
descended to the work : unexpected circumstances have ma- 
tured what our efforts could not have efiected ; and in a few 
weeks, more has been done towards advancing our desires 
than we could have promised ourselves in our generation. 
And in all this, thank God, there is no room or ground for us 
to glory — there is no agency of ours which might tempt us 
to hollow hopes; but the work is that of his own hands, and, 
therefore, truly hopeful, good, and blessed. It enters, with 
the elements I before enumerated, into the composition of one 
of those rare and magnificent displays of his goodness, the 
shortening of evil days decreed in chastisement, and the 
hastening of the time of merciful visitation. The course 
which we ought to pursue seems simple and clear ; to ad- 
mire, to bless, and, at the same time, to second and favour, 
as far as human means can, the course which God's provi- 
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dence has opened and is pursuing ; but to be careful how we 
thwart it. I think our feelings should be not unlike those 
which we should have entertained had we been present when 
our blessed Redeemer performed some of his wonderful 
works, deeply reverential, solemn, and religious gratitude, 
mingled with admiration, joy tempered by humility, and a 
readiness to be subservient and ministering to the more 
human and earthly accessories to the glorious work. They 
who first removed the stone which covered Lazarus, and they 
who afterwards loosed him and let him go, bear the same 
proportion and relation, in my mind, to him who bid him 
come forth from his dark sleep^ and was obeyed, as we have 
borne, or may presume to hope to bear, towards the Divine 
Worker of the present resuscitation. And our ofBce and 
duties may not be unaptly described by theirs. We may re- 
move obstacles ; earthly, gross, material obstacles to the ex- 
ercise of his power ; obstacles in ourselves, by clearing away 
any thing that may have been excusable in us in times past, 
but which is unfit for the present crisis ; obstacles in them, 
by kindly undeceiving them, more by our conduct than by 
our words, of some erroneous impressions which they yet 
retain concerning us. And then we may hope for the time to 
arrive, when, the work of grace being accomplished by its 
only author, we may have to discharge those cheering offices 
which will re-unite them in free consort and brotherly com- 
munion with ourselves.. 

'* But, at any rate, let our tone and manner be serious and 
religious, in treating of, or discussing, the topics of the crisis. 
Let us not look upon it as a quarrel arisen among adversaries, 
in which we have a right to exult, but as a struggle of noble 
minds to break through chains that have bound them for 
years ; to the pain of whose efforts, and the embarrassment of 
whose situation, it would be cruel to add the grief of a bitter 
taunt or an untimely jeer. Let us look on their difficulties with 
sympathy: we especially, whom a merciful Providence has 
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preserved from the trial to which we might have been on- 
eqaaly of findiDg out the truth for ourselves, and having to 
root np without human aid the prejudices of a long-cherished 
belief. 

** I must apologise for this long letter. It was prepared 
for your last number, before I had any idea of entering into 
controversy upon the subject of it. I think it right to state 
this, lest my motives should be misunderstood. 

** I am ever, dear Sir, 

** Yours sincerely in Christ, 

*' N. WiSBHAN.*' 

Such is the mystical piety of Popery, when she wishes to 
inveigle a IVotestant nation. The fiercest bulls of the Court 
of Rome affect the same language. The approximation in the 
Tradition scheme, in the opinion of Dr. W., will not fail to 
strike every reader. 

Now let us trace the same affected humility in Mr. New- 
man in his letter to the Vice-chancellor of Oxford, after the 
condemnation passed upon his Tract. 

*' Mr. Vice-Chancellor, — 1 write this respectfully to in- 
form you that I am the author, and have the sole responsi- 
bility, of the Tract on which the hebdomadal board has just 
now expressed an opinion, and that I have not given my 
name hitherto, under the belief that it was desired that I 
should not. I hope it will not surprise you if I say, that my 
opinion remains unchanged of the truth and honesty of the 
principle maintained in the Tract, and of the necessity of 
putting it forth. At the same time 1 am prompted by my 
feelings to add my deep consciousness that everything I 
attempt might be done in a better spirit, and in a better way ; 
and while I am sincerely sorry for the trouble and anxiety I 
have given to the members of the board, 1 beg to return my 
thanks to them for an act which, even though founded on 
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misapprehension, mfty be made as profitable to myself as it is 
religiously and charitably intended. 

^* I say all this with great sincerity ; and am« 

" Mr. Vice-Chancellor, 

" Your obedient servant, 

''John Hbnrt Newman," 



No- VII. 

Referring to p. 58. 

Possible Fall of a Chtrch. 

** I remark that the church, to which our Lord promises 
stability, and a final conquest over the power of the grave, is 
the building raised by himself, as the master-builder, — that is, 
by persons commissioned by him, acting under his directions, 
and assisted by his Spirit^ upon the solid rock of the truth of 
St. Peter's faith. That faith was a faith in the Mediatorial 
offices of Christ, in his divinity, and in the mystery of the 
incarnation. Whatever may be raised by man upon any other 
foundation, however it may assume the name of a church, is 
no part of Christ's building, and hath no interest in these 
glorious promises. 

'' The promise of perpetual stability in the text, is to the 
church catholic ; it afibrds no security to any particular 
church, if her faith or her works should not be found perfect 
before God. The time shall never be, when a true church 
of God shall not be somewhere subsisting on the earth ; but 
any individual church, if she fall firom her first love, may sink 
in ruins. Of this, history furnishes but too abundant proof, 
in the examples of churches, once illustrious, planted by the 
apostles, watered with the blood of the first saints and mar- 
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tyrs, which are now no more. Where are now the seven 
churches of Asia, whose praise is in the Apocalypse? Where 
shall we now find the successors of those earliest archbishops, 
once stars in the Son of Man*8 right hand ? Where are those 
boasted seals of Paul's apostleship, the churches of Corinth 
and Philippi? Where are the churches of Jerusalem and 
Alexandria? 

But is there need that we resort, for salutary warning, to 
the examples of remote antiquity? Alas! where, at this 
moment, is the church of France ? — her altars demolished — 
her treasures spoiled — ^her holy things profaned — her perse- 
cuted clergy, and her plundered prelates, wanderers on the 
earth ! Let us take warning by a visitation that is come so 
near our doors. 

Let us not defraud ourselves of the benefit of the dreadful 
example, by the miserable subterfuge of a rash judgment 
upon our neighbours, and an invidious comparison of their 
deservings with our own. Let us not place a vain confidence 
in the purer worship, the better discipline, and the sounder 
faith, which, for two centuries and a half, we have enjoyed. 
These things are not our merits: they are God's gifbt; and 
the security we may derive from them will depend upon the 
use we make of them. Let us not abate — ^let us rather add to 
our zeal for the propagation of the gospel in distant parts ; 
but let us not forget that we have duties nearer home. Let 
us of the ministry give heed to ourselves and to our flocks ; — 
let us give. an anxious and diligent attention to their spiritual 
concerns. Let us all, but let the younger Clergy more espe- 
cially, beware how they become secularized in the general 
cast and fashion of their lives. Let them not think it enough 
to maintain a certain rigid decency of character, abstaining 
from the gross scandal of open riot and criminal dissipa- 
tion, but giving no farther attention to their spiritual duties 
than may be consistent with the pursuits and pleasures of the 
world. 
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The time may come, sooner than we think, when it shall be 
said. 

Where is now the Church of England? 

Let us betimes take warning. ** As many as I love I re- 
buke and chasten," said our Lord to the Church of Laodicea, 
whose worst crime it was, that she was " neither hot nor cold." 
*' Be zealous, therefore, and repent. He that hath an ear, let 
him hear what the Spirit saith unto the churches." — Bishop 
Horsley, voL i. S, 13, preached before Socfor Propagating the 
Gospel in Foreign Parts, vol. xx. 1795. 



No. VIIL 

Referring to p, 65. 

The TVadttiouists openly condetnn Jewel, the Authorized Apo- 
logist and Defender of the Reformation, 

I am disposed to conclude this Appendix with a citation of 
the judgment which the Tradition School has passed on tlie 
immortal Jewel, whose Apology of the Church of England 
was published with the Queen's authority and that of the 
Bishops, in 1562, (the very year when our Thirty-nine Ar- 
ticles were first agreed upon in Convocation,) as a public 
confession of the Catholic and Christian Faith of the English 
Church. 

Bishop Burnet thus speaks of this distinguished Reformer. — 
" The first, and indeed the much best writer of Queen Eliza- 
beth's time was Jewel, the lasting honour of the See,'' Salis- 
bury, *' in which tlie Providence of God has put me, as well 
as of the age in which he lived ; who had so great a share in 
all that was done then, particularly in compiling the Second 
Book of Homilies, that I had great reason to look on his works 
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Such being the acknowledged character, talents^ and posi- 
tion of Jewel, and sach the Authority with which he wrote^ 
let us now see how the Traditionists misrepresent and condemn 
him. Surely if anything can show the contradiction between 
their Doctrines, and the Formularies which every clergyman 
in our Church has subscribed at the time of his Ordinatiod, it 
is such language as the following : 

" Imprimis, as to Jewel ; he calls the Mass * your cursed, 
paltrie service ;' laughs at the Apostolical Succession both in 
principle and fact ; and says that the only succession worth 
having is the succession of doctrine. He most distinctly de- 
nies the Sacrament of the Lord's Supper to be a means of 
grace as distinguished from a pledge, calling it ' a phantasie 
of Mr. Harding's.' He says the only keys of the kingdom of 
heaven are instruction and correction^ and the only way they 
open the kingdom of heaven is by touching men's consciences; 
that binding and retaining is preaching that ' God will punish 
wickedness ;' loosing and remitting, that * God will pardon on 
repentance and faith ;' justifies Calvin for saying that the Sa- 
crament of the Lord's Supper * were superfluous,' if we re- 
membered Christ's death enough without it; ridicules the 
consecration of the Elements, and indirectly explains that the 
way the Body and Blood ve verily received, is that they are 
received into our remembrance— > Certainly the Council of 
Trent had no fair chance of getting at the truth, if they saw no 
alternative between Transubstantiation and Jewelism. — As to 
the Reformers, I think worse and worse of them. Jewel was 
what you would in these days call an irreverent Dissenter. 
His Defence of his Apology disgusted me more than almost 
any work I have read. The Preface to the 39 Articles was 
certainly intended to disconnect us] from the Reformers. I 
am becoming a more and more determined admirer of the 
Non-jurors. In the preface to the Articles it is said that 
we are to understand them in their grammatical sense; 
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which I interpret into a pernuBsion to think nothing of the 
opinion of their framers." — Fraude*s Remains, vol. i. 339, 
363, 380. 

Tliese anti-protestant sentiments were penned in 1834. 
What Mr. Newman has written in No. 90 of the Tracts in 
1841 is quite in harmony with them — and both of them seal, 
as I conceive, thb condemnation of thb wholb tradi- 
TiONiST SCHOOL OF THBOLOOY, as in avowed hostility with 
the doctrine and order of our Reformed Church as settled by 
Granmer, Ridley, this very Jbwbl, and oar other great mar- 
tyrs and bishops, at the blessed period of the Reformation of 
Religion. 
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